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ABSTRACT 

 When the Dreyfus Affair began in in 1894, French Catholics were significantly less 

politicized than they became during and after the Affair. For the Assumptionists the 

Affair allowed them to develop their own brand of anti-Semitic beliefs which shaped 

their political convictions and broader world view. Focusing on the period between 1895 

and 1898, this thesis examines the coverage of the Affair by the Assumptionists’ daily 

newspaper La Croix, to provide a perspective on French Catholic attitudes on 

interconnected cultural, religious, and political issues. In using the Affair as a catalyst to 

promote a return to traditionalist attitudes, La Croix also took the opportunity not only to 

encourage its particular brand of anti-Semitism, but also to link it to hatred of 

Freemasonry and Protestantism. The paper’s contributors frequently denounced Jews 

while also emphasizing the nefarious influence of Freemasons and the international 

challenges posed by Protestant countries like England and Germany.  
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Introduction and Historiography 

“In our view, the daily press is the plague of our era.”1 This line was written by 

Reverend François Picard in the editorial of the first issue of La Croix, a daily newspaper 

in France that was launched in 1883 to preach the Assumptionist religious order’s 

particular view of Roman Catholicism in a country that was becoming increasingly 

secularized. The Assumptionists were founded in 1845 by Emmanuel d’Alzon, in an 

effort to minimize Protestant influence in the city of Nîmes. Early on in the history of the 

La Croix, d’Alzon brought in two other Assumptionists, Vincent de Paul Bailly and 

François Picard, as the principal editors of La Croix.2 Bailly and Picard became the 

leading forces behind the message of La Croix during the Dreyfus Affair. This 

paragraph’s opening quote by its very nature is paradoxical with regard to the 

Assumptionists and how they would come to use the press. On one hand the 

Assumptionists are critiquing the use of the modern press as it became increasingly used 

to disseminate political propaganda and anti-Catholic sentiments leading up to and during 

the Dreyfus Affair. On the other hand, the Assumptionists would come to use their daily 

newspaper La Croix to disseminate their political beliefs and broader world view, 

specifically with regard to their anti-Semitic, anti-Masonic, and anti-Republican beliefs 

which became increasingly radical as a result of the Dreyfus Affair. 

 

1 Pierre Sorlin, “La Croix” et les Juifs: (1880-1899): Contribution à l'histoire de l'antisémitisme 

contemporain (Paris: Bernard Grasset, 1967), 16-19.  

2 Ibid., 15.; Picard succeed d’Alzon as head of the Assumptionists. 
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In Eric Hobsbawm’s introduction to The Age of Revolution he refers to a group of 

English words that received their modern definitions from the period between the start of 

the French Revolution in 1789 and 1848.3 The list includes words that are also often used 

when describing the Dreyfus Affair, such as ‘capitalism,’ ‘socialism,’ ‘nationalism,’ 

‘journalism,’ and ‘ideology.’4 Hobsbawm argues that without these words and the 

concepts they denote, we cannot fully measure the profundity of the revolutionary 

changes that took place between 1789 and 1848. Furthermore, this analysis used by 

Hobsbawm is relevant as it relates to thinking about and studying the Dreyfus Affair. 

More specifically it is relevant to understanding the Dreyfus Affair as a conflict between 

modernity and premodernity and for the Assumptionists this was more specifically 

embodied in the battle between the Third Republic and the Ancien Régime, secularization 

and religiosity, all of which were brought into the open and heightened by the Affair. The 

events of the Dreyfus Affair highlighted and seemingly intensified the already present 

bitter divisions within the society and politics of the Third French Republic. It should be 

noted that the Affair was merely one in a long line of scandals that had plagued the 

French Republic during this period. These previous scandals were not only political in 

nature, such as the Boulanger Affair,5 but also economic in relation to the financing of 

the Panama Canal—all of which led to the belief that the rather new Third Republic was 

 

3 Eric Hobsbawm, The Age of Revolution, 1789-1848 (New York: Vintage Books, 1996), 1. 

4 Ibid., 1. 

5 Refers to the crisis resulting from the nationalist political movement led by Georges Ernest Boulanger, 

which called for retrenchment, reform and preparedness in facing Germany in the late 1880s-early 1890s. 
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in grave danger of collapse. Discussions surrounding the scandals mentioned above, 

involved not only the government and its institutions but also political camps such as the 

monarchists and republicans, as well as institutions such as the French army and most 

significantly the Catholic Church, both of which harboured strong anti-Semitic 

sentiments, which were at the heart of the Dreyfus Affair. 

Alfred Dreyfus was born in Alsace to a fairly wealthy and prominent Jewish 

family and was the first Jewish officer on the General Staff. The Affair started in October 

of 1894, when Dreyfus was accused of sending a letter to the German military attaché in 

Paris, Captain Maximillien Ivon Scharzkoppen, stating that he was planning on sending 

secret military documents to the German embassy. Not long after the accusation Dreyfus 

was arrested, stripped of his military rank, and imprisoned on Devil’s Island off of the 

coast of French Guiana.6 On the two-year anniversary of his conviction and 

imprisonment a member of the French General Staff, Captain Georges Picquart examined 

a letter that had been sent by the German military, intended for another French officer, 

Count Major Ferdinand Esterhazy. Picquart eventually came to the conclusion that 

Dreyfus was innocent and that Esterhazy was in fact the real traitor. In November of the 

same year Picquart presented this evidence to the French General Staff. However, the 

General Staff was not so willing to admit its mistake, especially considering the accused 

was a Jew, and that his supposed treachery reflected the significant anti-Semitic 

 

6 Pierre Birnbaum, L’Affaire Dreyfus: La République en Péril (Paris: Gallimard, 1994), 57. 
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atmosphere in France, in which Jews were frequently accused of conspiring against the 

interests of the French nation.  

While Dreyfus continued to suffer overseas, his family – most prominently his 

brother Mathieu Dreyfus – fought a long and arduous fight to clear his name, meeting 

little to no success. Eventually Mathieu’s efforts converged with Picquart’s, and by late 

1897 Mathieu succeed in publicly denouncing Esterhazy as the true author of the fateful 

letter. However, this did not bring an end to the Affair. The controversy took on a new 

public and political dimension when the famed novelist Émile Zola published an open 

letter entitled J’accuse on the 10 January 1898 issue of the newspaper L’Aurore, in which 

he accused the government of anti-Semitism and the wrongful imprisonment7 of Alfred 

Dreyfus.8 This article by Zola, though serving to galvanize support for Dreyfus, also led 

to many anti-Dreyfus, anti-Semitic demonstrations throughout France. The political 

current turned once again on 30 August 1898 when Major Hubert Joseph Henry, an 

officer who had helped to build the case against Dreyfus, under extreme interrogation, 

finally admitted to forging the letter from the German military. This confession came as 

an investigation into the origins of the letter had already begun and was well underway. 

Henry forged the letter in an effort to strengthen the French army’s position and ensure 

Dreyfus’ conviction. As a result, the courts demanded a retrial of the Dreyfus case and 

annulled his conviction, allowing him to finally leave Devil’s Island. However, this was 

not the end. In September 1899 the military found Dreyfus guilty once more based on 

 

7 Birnbaum, L’Affaire Dreyfus, 58-60.  

8 Ibid., 58. 
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extenuating circumstances and put him back in prison for ten more years.9 Dreyfus 

ultimately appealed this second conviction directly to the President of the Republic, at the 

time Émile Loubet, and was eventually freed with a pardon in 1906.10 

The series of events that occurred between 1894 and 1906 that became known as 

the Dreyfus Affair represents one of the most critical events in turn of the century France 

and it can be argued that it was perhaps the defining moment of the French Third 

Republic. While some historians debate just how influential the individual events of the 

Affair are, there is little doubt that during this period France underwent a social and 

political transformation. Among the most prominent features of the political turmoil of 

the era was the increasing opposition towards the Third Republic by anti-Semites, a trend 

that had deep historical roots but was further encouraged by the growth of eugenics and 

racial pseudo-sciences, an increase of Jewish immigration to France and finally the use of 

Jews as scapegoats by society, for the economic failures of France. These radical groups 

and intellectuals utilized the press to challenge the status quo. As a result, the mass media 

portrayal of the Dreyfus Affair furthered polarization within France and stimulated 

intellectual discussions regarding anti-Semitism and its potential relevance for French 

society.  

The Affair was about Dreyfus, but more than that, it also represents a shift in the 

character of the public intellectual debate as a result of the heavy media focus on the 

Affair. Throughout the course of the Affair, the media, most notably newspapers, were 

 

9 Birnbaum, L’Affaire Dreyfus, 58. 

10 Ibid., 58-59. 
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used and often exploited by various groups—most predominantly the Dreyfusards 

(supporters of Alfred Dreyfus) and the Anti-Dreyfusards (those against Dreyfus). These 

groups sought to turn public opinion in their favour via the stimulation of intellectual 

debates on anti-Semitism as well as broader social and political themes. The Dreyfus 

Affair was the predominant factor in changing the way French politics operated during 

this time period and the press was the catalyst that facilitated the shift from private 

political and legal debates to public intellectual debates. While the anti-Semitic and Anti-

Dreyfusard newspapers, such as La Libre Parole, L’Anti-juif, and La Croix, which 

represented the majority of the press at the time, continued to incriminate Dreyfus, the 

lesser known and less predominant Dreyfusard newspapers, such as L’Aurore and Le 

Siècle desperately tried to exonerate and defend Dreyfus, whom they referred to as “the 

martyr of the century.”11 

While the Dreyfus Affair increased pre-existing political tensions within the Third 

Republic it also raised questions about the nature of French Catholicism at the end of the 

19th century, in particular its connection to anti-Semitism. The Assumptionist Order 

represented the embodiment of these sentiments and its publishing house La Maison de 

La Bonne Presse used its national daily paper La Croix to spread these ideas.12 In the 

early years of the Third Republic this Catholic publishing house spread messages of 

religious traditionalism. However, as the century progressed and anti-Semitism became 

an ever-growing political force, La Croix also positioned itself as a leading voice within 

 

11 Jean-Denis Bredin, L’Affaire (France: Julliard, 1983); French Population Census, (1890), 276. 

12 Sorlin, “La Croix”, 16-19. 
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the anti-Dreyfusard camp. The paper argued that the Dreyfus Affair was the result of a 

conspiracy by Jews and Freemasons in order to destroy the Catholic Church and 

undermine the French nation. 

This thesis examines questions surrounding the nature of French Catholic anti- 

Semitism as a whole at the end of the 19th century, and considers the connections 

between Catholic anti-Jewish sentiments and the wider, growing anti-Semitic movement. 

Furthermore, it will attempt to address to what degree La Croix expressed traditional 

Catholic anti-Judaic prejudices, and consider whether the paper participated in a shift 

towards a form of anti-Semitism rooted in social resentments and racial prejudices, 

during the early stages of the Dreyfus Affair. It considers to what extent the 

Assumptionist opinions expressed in La Croix represented French Catholic views, and 

how the opinions expressed in La Croix and press coverage of the Dreyfus Affair relate 

to other themes and controversies, such as the debates surrounding the ideologies of 

anticlericalism, anti-capitalism, anti-socialism and ultimately anti-Semitism.13 Insofar as 

possible La Croix as a national publication will be used to provide a perspective on 

French Catholic attitudes and bring into the discussion the Catholic press coverage of the 

Dreyfus Affair as it relates to cultural and religious tendencies at the close of the 1890s. 

Furthermore, in using the Dreyfus Affair as a catalyst to promote a return to traditionalist 

 

13 Jean-Marie Mayeur and Madeline Rebérioux, The Third Republic from its Origins to the Great War, 

1871-1914, trans. J R Foster (Cambridge: Maison des Sciences de l’Homme and Cambridge University 

Press, 1984), 192-198 and Maurice Larkin, Religion, Politics, and Preferment in France since 1890: La 

Belle Epoque and its Legacy (Cambridge: Cambridge University Press, 1995), 3.  
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attitudes, La Croix also took the opportunity to promote its particular brand of anti-

Semitism, which linked anti-Semitism with Freemasonry, and Protestantism. This linkage 

allowed them to draw specific attention to other issues that its contributors felt plagued 

France, such as the corrupting influence of Jews and Freemasons and the international 

challenges posed by Protestant countries like England and Germany. 

  By drawing attention to the broader concerns and prejudices that shaped the 

outlook of La Croix, this thesis places the events of the Dreyfus Affair in a broader 

context. Much of the historiography surrounding the Dreyfus Affair simply addresses the 

policies or legal aspects of the events, and even those that study the cultural and social 

aspects of the Affair have the tendency to lump French Catholics into a homogenous 

group, neglecting gradations and varying opinions. Moreover, these studies tend to 

concentrate on the role of the French Catholic press at the height of the Dreyfus Affair; 

relatively few have studied the earlier stages of the Affair, between the public 

degradation of Alfred Dreyfus and the libel trial of Emile Zola in 1898. By concentrating 

on this earlier period, this thesis is able to explore the evolution of La Croix’s anti-

Semitic views at a critical stage, and show how the paper also promoted a broader set of 

views that demonized Protestant and Masonic influence, both inside and outside France. 

By associating these enemies with anti-Semitism, the paper sought to transfer the 

emotional hatred and fear long associated with Jews with these other groups. 

In more recent decades the scholarship surrounding the Affair has encompassed 

social histories that examine the Affair in terms of the friction it created between the 

ruling Third Republic, rural France, and French Catholics such as the Assumptionists; 

intellectual histories that focus on the ideas of nationhood, and the Republic; institutional 
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histories of the French State as a whole in crisis; a social history of the intellectuals and 

the debates surrounding the Affair, and finally and arguably the most extensive body of 

scholarship focuses upon Jewish experiences and new expressions of anti-Semitism and 

anti-Judaism. More specifically, scholars have assessed the variety of anti-Semitic 

attitudes and how they came to be portrayed and embodied throughout the Affair. 

Leading historians on the Dreyfus Affair such as Ruth Harris, Michael Burns, Eric Cahm, 

Stephen Wilson, and Vicki Caron tend to look at the Dreyfus Affair with regards to what 

it tells us about the evolution of the Third Republic, or to distinguish between ideas of 

anti-Semitism and anti-Judaism, however they tend not to focus on the broader set of 

attitudes held by many French Catholics, particularly the Assumptionists, and how these 

attitudes constituted an ideology that targeted multiple enemies as the Affair took shape. 

Nor do they fully address the depth of the impact the Affair had in politicizing French 

Catholics.  

This latter point becomes apparent when examining Michael Burns’ influential 

book Rural Society and French Politics: Boulangism and the Dreyfus Affair, 1866-1900. 

Burns concentrates on how national political events arrived in rural communities and how 

they were received; he argues that the reception of new ideas in these rural areas 

depended on a complex web of local and regional circumstances. Burns concludes that 

“outside events, grafted onto existing alliances or feuds, were imbued with extra 

meaning: complicated not simplified.”14 However, Burns finds in general that the impact 

 

14 Michael Burns, Rural Society and French Politics: Boulangism and the Dreyfus Affair, 1866-1900 

(Princeton: Princeton University Press, 1984), 30.  
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of national political controversies on rural French society has been exaggerated by 

previous generations of scholars. This was the case both with the Boulangist movement 

and the Dreyfus Affair, since Burns suggests that there was little to no exposure to the 

Dreyfus Affair in rural society as anti-Semitism was much less rampant. However, if the 

role of the Assumptionists and their newspapers is further considered, it emerges that 

there was in fact anti-Semitism in rural societies as well as exposure to the Dreyfus 

Affair. The drawback with Burns’ approach is that it only considers the arrival of Parisian 

ideologies in rural societies. This greatly ignores the fact that many ideologies such as 

anti-Semitism, Boulangism, and opinions regarding the Dreyfus Affair were brought into 

rural communities through regional offshoots of larger publications such as La Croix. 

While Burns does raise the important question of how significant anti-Semitism could be 

in rural communities that lacked significant Jewish populations, he fails to account for the 

power of the press in spreading anti-Semitic ideas. In contrast, Nancy Fitch in her 1992 

article “Mass Culture, Mass Parliamentary Politics’, and Modern Anti-Semitism” argues 

that rural France was in fact gripped by the Affair. The key pillar of her argument lies in 

the forceful dissemination and promotion of anti-Semitism by both the national and 

regional press. The regional offshoots of La Croix were arguably key in spreading anti-

Semitism and other Assumptionist ideologies and political opinions.15 

 

15Nancy Fitch, “Mass Culture, Mass Parliamentary Politics, and Modern Anti-Semitism, The Dreyfus 

Affair in Rural France,” The American Historical Review 97, no.1 (1992): 55-95, 

http://www.jstor.org/stable/2164539. 
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 Pierre Birnbaum’s 1998 book Le moment antisémite: Un tour de la France en 

1898 also responds to Burn’s book by highlighting popular anti-Semitism in France. This 

is in contrast to the approach taken by both Burns and Fitch which only focuses on one or 

two locales outside the Paris Region.16 Burns and Fitch suggest that the popular responses 

to the Affair stemmed from specific local circumstances and understandings. However, 

Birnbaum’s broad overview downplays the regional distinctions argued by Burns and 

Fitch. Using a vast array of archival sources, Birnbaum concludes that the scope of anti-

Semitism during the height of the Affair in 1898 was much wider than previously 

believed. He stresses that many groups flirted with anti-Semitism, and that it was not just 

the overtly anti-Semitic groups that fostered such views during this period. He also 

discusses the role of the Catholic church in fostering anti-Semitism, especially La Croix. 

The book discusses how La Croix fostered social anti-Semitism by blaming Jews, along 

with Freemasons and Protestants, for the evils plaguing the world.17 However, this theme 

is not developed in depth, as Birnbaum’s main concern is a broader national analysis 

when it comes to the social anti-Semitism of La Croix. This thesis attempts to fill this gap 

by looking at how La Croix linked these groups together and blamed them for France’s 

individual struggles during this period.  

Eric Cahm begins his book The Dreyfus Affair in French Society and Politics by 

shattering the illusion that there is nothing new to be said or learned about the Dreyfus 

 

16 Burns, Rural Society; Fitch, “Mass Culture.” 

17 Pierre Birnbaum, Le moment antisémite: Un tour de la France en 1898, tans. Jane Marie Todd (Paris: 

Fayard, 1989). 
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Affair.18 This book seeks to demonstrate that new valuable historical discoveries can still 

be made with regard to the Affair. This work slots in nicely into the growing 

reconsideration and reexamination of certain political histories to include social and 

cultural histories. Cahm successfully demonstrates the significance of the Dreyfus Affair 

as he argues it initiated a new period in the history of the Third Republic. He also stresses 

the significance of the press in creating and maintaining the energy of the Affair. While 

this is not a new conclusion, his focus on this element suggests that perhaps the Affair 

should be partially considered a media event. This idea of the Affair as a media event is 

particularly relevant when looking at the Assumptionists. Not only did the Affair act as a 

catalyst for a resurgence in Catholic and more specifically Assumptionist politicization, 

the Assumptionists capitalized on the use of the press to create, maintain, energize and 

spread their anti-Semitic, anti-Masonic and anti-Republican beliefs.  As mentioned above 

Fitch concurs with Cahm’s findings by emphasizing the extent to which the Affair was 

orchestrated by the press, in particular the anti-Semitic press. While Cahm does stress the 

importance of the press, his work is intended to offer a broad survey of this event, and he 

thus avoids a more detailed analysis of the press. This thesis attempts to demonstrate how 

the Assumptionists constructed the Affair through La Croix to support their other beliefs 

and ideologies and to bolster their political activism. 

Another key contribution to the field is Stephen Wilson’s Ideology and 

Experience: Antisemitism in France at the Time of the Dreyfus Affair. While this book is 

 

18 Eric Cahm, The Dreyfus Affair in French Society and Politics (London: Longman, 1996), vii. 
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not specifically about the Dreyfus Affair, it situates that event in a wider context. Wilson 

shifts the focus away from the fate of Dreyfus to France’s widespread anti-Semitism. 

This book furthers the historical understanding of anti-Semitism in terms of its social 

function in fin de siècle France. Throughout the work Wilson attempts to reconstruct anti-

Semitism as an ideology through the writings of Édouard Drumont, the anti-Jewish 

activities of organizations such as the Ligue Antisémetique Française and the Action 

Française, and the significance of pogroms in 1898. Further contrary to Burns’ argument 

regarding a lack of anti-Semitism in rural communities, Wilson demonstrates that there 

was no connection between areas where anti-Semitism flourished and the actual presence 

of Jews. Wilson’s central conclusion is that anti-Semitism was simply a way to express 

deep-seated antipathy to a changing society. This thesis concurs that growing anti-

Semitism and the events of the Dreyfus Affair provided an opportunity for the 

Assumptionists to express their beliefs and have them be heard. Further it suggests that 

anti-Semitic ideologies claimed to account for what had gone wrong with France and also 

offered a way out of these troubles by disenfranchising Jewish people.19 However, it also 

considers how Protestants and Freemasons were also identified by the Assumptionists as 

enemies of traditional French society, and how La Croix expressed these linkages in a 

variety of ways. 

One of the more recent contributions to the study of this turbulent era is Ruth 

Harris’ book Dreyfus: Politics, Emotion, and the Scandal of the Century, which 

 

19 Stephen Wilson, Ideology and Experience: Antisemitism in France at the Time of the Dreyfus Affair, 

(London, Toronto: Associated University Presses, 1982), 270. 
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approaches the Dreyfus Affair using a cultural history lens. Dreyfus pushes this cultural 

history in new directions, particularly shedding light on fin de siècle France and in doing 

so contributes to the broader history of emotions. Harris provides a new history of the 

Affair which explores the history of public feeling and inner emotions. More specifically 

she analyzes the method by which journalists and politicians attempted to influence 

public emotions though articles and political campaigns. One article declared “since truth 

cannot enter minds though reason, one should try to make it enter hearts through 

sentiment.”20 This focus on emotions supports Harris’ argument that emotions shape 

doctrines, and abstract ideas. That being said Harris’ main point is not that emotions are 

the sole underpinning of political choices, rather that they are only part of the larger 

complexity of humanity and thus this book illuminates not only the Dreyfus Affair but 

also the complexity of fin de siècle France. Harris also presents new information on the 

Assumptionist Order and their involvement in the Affair, particularly through the fierce 

anti-Semitism of La Croix. However, despite the new information Harris presents 

regarding the Assumptionists there is relatively little insight into how their virulent anti-

Semitism impacted their wider beliefs regarding Masons, French politics, and the Third 

Republic. This thesis attempts to fill that gap as well, and demonstrate how the 

Assumptionists capitalized on the Dreyfus Affair and France’s widespread anti-Semitism 

as well as their own anti-Semitism to ground their political views, which were widely 

promoted through La Croix.  

 

20 Ruth Harris, Dreyfus: Politics, Emotion and the Scandal of the Century, (NY: Henry Holt/Metropolitan 

Books, 2010), 371.  
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Arguably the most relevant piece of recent scholarship on the subject of Catholic 

anti-Semitism in France is Vicki Caron’s chapter in Sites of European Antisemitism in the 

Age of Mass Politics, 1889-1918, “Catholics and the Rhetoric of Antisemitic Violence in 

Fin-de-Siècle France.” Many historians have frequently argued that Catholic anti-

Semitism is more benign than racial anti-Semitism, but Caron suggests that this is not in 

fact true. Caron’s main argument is that there was a significant amount of ideological 

overlap between Catholic and racial anti-Semitism particularly in the Catholic press such 

as La Croix.21 Caron argues that attempting to drawing a clear line between Catholic and 

racial anti-Semitism can be misleading. While the focus of this thesis is more specifically 

on the period of the Dreyfus Affair, and other aspects of the Assumptionists’ worldview, 

Caron’s central argument still supports some of this work’s findings. More specifically it 

supports the argument presented in this thesis that the Assumptionists mixed traditional 

Catholic anti-Judaic sentiments with socially and racially based anti-Semitism, 

particularly with regard to their political and foreign policy beliefs. 

  While the Assumptionists may have constituted a relatively small number of 

France’s Catholics, they had a deep appreciation for the modern press as a means of 

widespread communication. As such, members, of the order refined their skills of 

producing a cheap and easy to read paper (La Croix) which made it a leading voice for 

the Catholic faithful throughout France. The readership of the national La Croix 

 

21 Vicki Caron, “Catholics and the Rhetoric of Antisemitic Violence in Fin-de-Siècle France,” in Sites of 

European Antisemitism in the Age of Mass Politics, 1880-1918, ed. Robert Nemes and Daniel Unowsky 

(Waltham, MA: Brandeis University Press, 2014), 36-37.  
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expanded rapidly just prior to the Affair, passing approximately 100,000 in 1889 and 

peaking at approximately 170,000 in the mid-1890s during the height of the Affair.22 

Certain regional offshoots of the paper such as La Croix du Nord maintained a large 

readership as well, hitting approximately 20,000 in 1892.23 The newspaper’s format gave 

ample room to discuss not only politics but also cultural and social news while infusing 

their biases and opinions into every article produced. In spite of this high level of 

organization, La Croix denied advocating a specific political stance, its editors 

proclaiming that they only sought to oppose anticlerical movements and groups, as well 

as modernity, and those they viewed to be the enemies of the Church and France. This 

ambivalence on the part of the Assumptionists was brought to light after the rise of the 

nationalist and populist Boulangist movement in the late 1880s, from which they 

remained for the most part aloof in an effort to maintain a broader readership and not fall 

prey to the growing scrutiny from secular-minded Third Republic politicians. 

As of 1898 La Croix boasted 95 independently operated provincial versions of its 

newspaper, which offered a widespread and local outlet for the opinions of the 

Assumptionists.24 Some of these provincial versions were more widely read than others, 

often reflecting differences of religiosity among regions of France. While the readership 

of the paper consisted mostly of priests and laymen who held similar views to those of 

 

22 Sorlin, “La Croix”, 40. 

23 Danielle Delmaire, Antisémitisme & Catholiques dans le nord pendant L’affaire Dreyfus (Lille: Presses 

Universitaires de Lille, 1991), 23.  

24 René Rémond and Emile Poulat, Cent ans d'histoire de La Croix (Paris: Centurion, 1988), 53. 
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the Assumptionists, its readership saw a massive period of expansion in the mid-1890s. 

While the ratio of readership to population was relatively small in large cities, such as 

Paris, Marseille and Bordeaux, it fared significantly better in mid-sized cities like 

Cherbourg and Amiens.25 While many of the articles were original to La Croix, the paper 

also frequently reprinted from other newspapers, particularly those who held similar 

opinions to its own, such as the conservative and anti-Semitic La Libre Parole and Le 

Gaulois.26 Furthermore, La Croix would print articles from various republican 

newspapers in order to critique them and offer its own opinions on the issues. 

The 1890s represent the period in which the Assumptionists and La Croix came 

closest to stating or declaring a political stance, as they became increasingly opposed to, 

and concerned over, the passing of new anticlerical legislation. This concern over 

anticlerical legislation was not new, however as secular Republicanism became more 

prevalent during the Third Republic, Catholics became more vehement in their 

opposition. At the height of anticlericalism, the Pope attempted to unite the Third 

Republic with Catholics in an effort to protect Catholicism in France. The Assumptionists 

ultimately became a political force in this debate and initially more or less fell in line 

with the efforts of Rome to come to some sort of agreement with the Third Republic that 

would preserve some of the old religious vestiges during a period of sustained 

secularization. However, the Dreyfus Affair subsequently exacerbated the 

 

25 Sorlin, “La Croix”, 47. 

26 Aside from citing La Libre Parole, La Croix cited Drumont directly forty-three times by 1900 (often 

reproductions of passages from his books). Sorlin, “La Croix”, 53. 
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Assumptionists’ politicization, which can be seen in the increase of anti-Semitic and anti-

Masonic rhetoric, as well as articles regarding the Third Republic and international 

politics tinged with sectarian and nationalist sentiment.  

This thesis seeks to fill a gap within the social and religious histories of the period 

by using the national edition of La Croix to assess the Assumptionists’ broader 

worldview as the Dreyfus Affair emerged, primarily during the period between 1895 and 

1898, though some of the research does address the period slightly before and after this 

timeline to provide better context. This period is particularly interesting as it marks the 

key shift of La Croix away from political ambivalence to a strong stance on anti-

Semitism and anti-Masonry, as well as a sharper focus on the politics of the Third 

Republic as a result of the Dreyfus Affair. Furthermore, the Dreyfus Affair also acted as a 

catalyst for intensifying the Assumptionists’ paranoia with regard to what they called the 

“trio of hate” which consisted of Jews, Freemasons and Protestants, as well as a 

newfound political stance with regards to the Republic’s policies. Further, they believed 

that this “trio,” which the paper frequently linked together, was responsible for all of 

France’s social, economic and political woes. Thus, this thesis will re-examine how the 

Dreyfus Affair acted as a catalyst for the politicization of the Assumptionists and how La 

Croix was used to disseminate their anti-Semitic, anti-Masonic, sectarian and political 

ideas, with the aim of better understanding the emergence of the Assumptionists’ broader 

worldview.  
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Chapter I- Anti-Semitism and Anti-Judaism 

While it is true that the Dreyfus Affair shook French society, it had its greatest 

impact on French politics and as such brought to the forefront discussions regarding the 

future of France and triggered enormous repercussions that were not mutually exclusive 

in their effects. The Affair was in essence a catalyst, which brought many dormant 

political movements to the surface. The most prominent of these was the latent anti- 

Semitism which had been amassing for some time, and now finally burst and engulfed 

every stratum of French society and politics. Prior to the Franco-Prussian war of 1870-71, 

France had been a politically divided nation; in laymen’s terms there was one camp in 

favour of the Republicans, while others supported monarchism or Bonapartism. Those 

who found themselves to be anti-Republican were at the time of the Dreyfus Affair often 

also members of the anti-Dreyfusard faction and were predominantly politically right-

wing, and claimed allegiance to various ideologies such as monarchism, militarism, anti-

Semitism and clericalism. It is the latter two ideologies, and in particular anti-Semitism 

that this thesis chapter is concerned with. For the Assumptionists the Dreyfus Affair 

provided them with an opportunity to transform and promote their version of anti-

Semitism, which blurred the line between religious anti-Judaism and prejudice that was 

biologically and racially based.  

It is argued here that while La Croix denied having a specific political stance, the 

paper did articulate a distinctive ideology. Its contributors viewed national and 

international events through a prism that supported Catholic theology as well as the 

interests and morality of the French Catholic community. Faced with increased 

anticlerical agitation and legislation, the Assumptionists depicted themselves as martyrs 
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within the public eye by stating that they had more fear of disavowing their Catholic past 

as sons of God than of serving time in prison.27 The Assumptionists constantly 

denounced a modernity that featured industrial based capitalism, a consumer society, 

secularism, and a centralized state that actively sought to reduce the power of the church. 

In the pages of La Croix they evinced a deep nostalgia for the pre-revolutionary Ancien 

Régime and the simple life of the religiously devout peasant.28  

While the upper classes were originally included in the Assumptionist critiques of 

modernity mentioned above, these attacks took a backseat at the start of the 1890s due to 

a growing fear of inciting class warfare. As a result La Croix started to draw clear lines 

between what it referred to as necessary and legitimate capitalism, and foreign 

international finance, which was to be avoided.29 This tied in nicely with the paper’s 

stance on anti-Judaism prior to the Dreyfus Affair, whereby it vilified prominent and 

wealthy Jewish families for being responsible for France’s economic problems. At the 

same time, while La Croix attacked Jews, it also held on to the possibility of a supposed 

“good Jew” who would signal the return of their Messiah. 

Two events in 1882 resulted in the Assumptionists adopting a more aggressive 

attitude towards the Jewish community in France prior to the Affair. The first of these 

events was the Tisza-Eszlar Affair, a blood libel scandal and accusation of Jewish ritual 

 

27 “La Croix,” La Croix, November 13, 1896, http://gallica.bnf.fr/ark:/12148/bpt6k217014d.r= 

november%2013%2C%201896%20november%2013%2C%201896?rk=128756%3B0. 

28 Sorlin, “La Croix”, 61. 

29 Ibid., 62-63. 
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murder which began with the disappearance of a 14-year-old Christian girl and ultimately 

acted as a catalyst for anti-Semitic agitation not only in Austria-Hungary in 1882 and 

1883 but throughout Europe. La Croix maintained the theme of Jewish rabbis butchering 

Christian children by running another article on the Tisza Eszlar affair a year later, which 

supported the testimony of a 6-year-old boy who accused his Jewish father of bleeding a 

Christian girl to death.30 Another key justification offered for rising anti-Semitism was 

the crash of the Catholic bank Union Générale in 1882. The Union Générale was a 

Catholic Bank founded in 1878 which had posted very rapid growth. This promising 

start, however, came to an abrupt halt in 1882 with the bank having gone bankrupt as a 

result of excessive stock prices and poor financial management. This collapse triggered a 

broader stock market crash and several years of French economic crisis.31 The latter of 

these events would arguably become the most influential in the years to come for La 

Croix as the Assumptionists viewed the collapse as a Jewish plot to undermine a non-

usurious Catholic competitor. As with the Tisza-Eszlar Affair, La Croix continued to use 

the collapse of the Union Générale as proof of a broader Jewish conspiracy to control 

world markets. This collapse was a scandal but is more often than not attributed to 

political maneuvering by the leading political factions of the time. It is a reach to refer to 

it as an anticlerical plot, however the association of the crash with the Jews reflects the 

 

30 “Temple de la Justice,” La Croix, July 6, 1883, https://gallica.bnf.fr/ark:/12148/bpt6k210264t/ 

f2.image.r=la%20croix. 

31  Sorlin, “La Croix”, 78. 
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Assumptionist perception of the latter as crooked financiers.32  Throughout the decade 

preceding the Dreyfus Affair La Croix worked to ingrain anti-Jewish stereotypes within 

its readership by increasingly portraying Jews as greedy supporters of the Third Republic 

and urban capitalists. In addition, after 1889 La Croix began to echo Parisian anti-Semitic 

papers such as La Libre Parole which sought to denounce locals who were suspected of 

being Jewish in an effort to implicate them along with other “enemies of the Church.” 

While the Assumptionists and their paper never officially advocated for violence against 

the Jews, they did proclaim that their paper, La Croix was the “most anti-Semitic paper in 

France.”33 While Jews became increasingly implicated in various accusations about 

efforts to subvert Christianity by other papers, La Croix reserved a particular form of 

resentment for the Jews. 

The following image is an example of one of the ways in which Jews were 

accused of subverting Christianity. The image depicts the death of Christian child Simon 

of Trent in 1475, and the supposed blood libel being committed by Jewish members of 

the community. His death led to the interrogation of members of the small Jewish 

community and resulted in their expulsion or execution after they confessed under torture 

to abducting the child so they could commit blood libel. Blood libel refers to the 

superstitious Christian accusations that Jews ritually sacrificed Christian children for their 

blood to use in a variety of rituals, such as to remove the odor of Jewishness. In their 

 

32 Jeannine Verdès-Leroux, Scandale financier et antisémitisme catholique: le krach de l’union générale 

(Paris: Éditions du Centurion, 1969), 9. 

33 Sorlin, “La Croix”, 92-95. 
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supposed hostility towards Christ, an innocent Christian child stood in for Jesus.34 It 

should be noted that in all cases of ritual murder, Jews always murdered Christian 

children. Furthermore, the idea of ritual murder became a staple of popular culture in the 

13th century.35 Stories of ritual murder were not limited to secular popular movements 

alone; they also took an incredible hold on Christian imagination.36 This hold on 

Christian imagination persisted well into the period of the Dreyfus Affair, as 

demonstrated by the coverage of the Tisza-Eszlar Affair by La Croix. This image is 

significant because it depicts Christian and Assumptionist attitudes towards Jews, which 

were rooted in anti-Semitism and their beliefs that Jews were threatening the spiritual 

well-being of Catholics. Further, this image became significant in Catholic thought as 

Simon of Trent was canonized and became a major figure of popular Catholic devotion 

and anti-Semitism.37 This image is also notable as an early expression of the power of the 

press with regard to anti-Jewish writing. With regard to the Assumptionists, this image is 

representative of the way in which they used systemic religious superstitions such as 

blood libel to support their anti-Semitic beliefs. More importantly, through relaunching 

blood libel accusations, and reporting on Jews murdering Christian children, the 

 

34 R Po-chia, Hsia, The Myth of Ritual murder: Jews and Magic in Reformation Germany (New Haven, CT: 

Yale University Press, 1988), 12-15. 

35 Ibid. 

36 Ibid., 27-30. 

37 See R Po-chia, Hsia, Trent 1745: Stories of a Ritual Murder Trial (New Haven CT: Yale University 

Press, 1996), 92-93. 



 

 

 

24 

Assumptionists greatly intensified their effort to dehumanize their perceived political and 

religious opponents, the Jews. 
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38 

 

                                                                                                                                       

 

38 “Simon of Trent blood Libel,” Illustration in Hartmann Schedel's Weltchronik, 1493, 

http://www.zionism-israel.com/dic/Simon_of_Trent_blood_libel.htm. 

Figure 1- Artistic Depiction of the Simon of Trent Blood Libel   
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On the eve of the Dreyfus Affair, anti-Semitism in France was a multifaceted 

sentiment that drew on three distinct Catholic concepts, which often overlapped. The 

three concepts are: “traditional” Catholic anti-Semitism, modern racially based anti-

Semitism and socio-economic anti-Semitism. Some would argue that “traditional” 

Catholic anti-Semitism is more appropriately termed anti-Judaism and drew upon 

centuries old tropes such as rumours of blood libel, trials of the Talmud and the lingering 

Jew.  Starting in the 1230s the Talmud became a growing concern of the papacy and 

Catholics, as they were afraid that the Talmud was spreading blasphemies against the 

teachings of the Catholic Church.39 This is similar to how the Assumptionists viewed 

Jews during the Dreyfus Affair, in so far as Jews were supposedly corrupting the 

Republic by spreading blasphemies against Catholicism, which resulted in increased 

anticlerical legislation. In their mind the Jews were not only a threat to Catholicism but 

also France. The lingering Jew is another 13th century superstition, that was used 

predominately in papal documents to describe Jews who remained or lived in any given 

region. Jewish communities of Europe have historically been viewed as lingering or 

remaining, rather than living, which is used in papal documents to refer to Christians, by 

using the language of lingering versus living, the papacy is drawing a clear line between 

these two communities. It suggests that while Christians have a pre-ordained right to live 

in Europe, the Jews were merely to be tolerated until something could be done with them, 

 

39 Jacob Rader Marcus and Mark Saperstein, The Jews in Christian Europe: A Source Book, 315-

1791 (Pittsburgh: Hebrew Union College Press, 2015). 



 

 

 

27 

i.e. relocated or expelled. Perhaps the popular stereotype of the “wandering Jew”40 played 

a role in this idea of the lingering Jew or Jews as a nomadic community as was the fate of 

the Jew who supposedly taunted Christ while he carried the cross to his crucifixion; he 

was cursed by God perpetually to wander the earth as a witness to the sacrifice of Christ. 

Again, this superstition creates a pervasive image which underpins the Assumptionists’ 

belief that Jews were somehow notorious and should be removed from positions of 

influence within France. The Dreyfus Affair further supported this belief since Dreyfus 

was in a position of power when he supposedly betrayed France. This “traditional” anti-

Semitism based on centuries of Catholic and Christian hostilities towards Jews became 

increasingly intertwined with newer notions of anti-Semitism based on race especially 

where conversion to Catholicism was concerned.  

It is worth noting that prior to the modern era, and as early as the 15th century, 

there was already a tradition of biological anti-Semitism within Catholicism. Jerome 

Friedman convincingly argues that the 15th and 16th centuries “witnessed the transition of 

medieval religious anti-Judaism to a racial anti-Semitism.”41 The most prominent 

 

40 The myth of the “wandering Jew” refers to a Christian Legend, where the “wandering Jew” is doomed to 

live until the end of time because he taunted Jesus on his way to the Crucifixion. The myth spread 

throughout 13th century Europe as the tale of a doomed sinner who would corrupt good Christians. See 

"Wandering Jew," Encyclopedia Britannica, last modified July 20, 1998, 

https://www.britannica.com/topic/wandering-Jew. 

41 Jerome Friedman, “Jewish Conversion, the Spanish Pure Blood Laws and Reformation: A Revisionists 

view of Racial and Religious Antisemitism,” The Sixteenth Century Journal 18, no.1 (1987): 3-30, 

http://www.jstor.com/stable/2540627, 3. 
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example of these additions can be seen in Spain in the 15th century onward, and resulted 

in the creation of the “pure blood laws” by the Inquisition to determine who was 

Jewish.42 These laws were deemed necessary as so-called Old Christians believed that 

only testing blood and ancestry could determine “true Christian from true Jew.”43 The 

“pure blood laws” replaced efforts to identify lingering Jews amongst conversos based on 

belief or lifestyle, such as the refusal to eat pork. 44 Further, the “pure blood laws” stated 

that Jewishness was in the blood and therefore biological and that anyone with at least 

one Jewish ancestor was still not a real Christian.45 These new laws meant that Jewish 

blood could not be saved by baptism, or grace, meaning conversion was no longer a 

solution to the “Jewish problem.”46 All that to say, Catholics in Spain during the 15th and 

16th centuries created a sort of biological anti-Semitism well before the modern era. It 

should also be noted that the papacy was strongly against this idea of biological anti-

Semitism as it went against the theory behind conversion and baptism. As such, the 

papacy issued bulls against it stating that conversos were true Christians thereby 

maintaining a more medieval anti-Judaism stance. 

 

42 Friedman, “Jewish Conversion”, 3. 

43 Ibid., 16. 

44 Conversos here refers any Jewish person who voluntarily converted to or was forcibly converted to 

Christianity. 

45 Friedman, “Jewish Conversion”, 16. 

46 Ibid. 
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These nuances between Catholic biological anti-Semitism and papal medieval 

anti-Judaism shaped the Assumptionists’ own particular brand of anti-Semitism. While 

they do not explicitly mention biological anti-Semitism, blood purity or the impossibility 

of Jews converting, they were arguably aware of these ideas. During the period of the 

Dreyfus Affair, contributors to La Croix walked a tightrope between biological anti-

Semitism and papal approved anti-Judaism. At times the paper suggested that biological 

and ancestral traits were elements of Jewishness, at other times they denied racial traits as 

elements of Jewishness in order maintain their position of anti-Judaism as opposed to 

biological anti-Semitism. Although not explicitly stated, if one reads between the lines of 

La Croix, it appears that the paper and the Assumptionists drew on both concepts of anti-

Semitism at different times to support their beliefs and arguments with regard to their 

broader world view. The Assumptionists’ anti-Jewish hatred and their own brand of anti-

Semitism was anything but static. 

The second concept is socio-economic anti-Semitism, wherein the Jewish 

population was associated with financial capitalism and the bourgeoisie and had links to 

medieval Christian concerns about Jews committing usury,47 which continued to be an 

issue in contemporary times. For example, prior to the involvement of Joseph Reinach 

and Cornélius Herz, both prominent Jewish politicians, who were accused of bribing 

 

47 Usury is the illegal action of lending money and charging interest and high rates. 
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Republican politicians during the Panama Scandal,48 families such as the Rothschilds, 

who made their fortunes as prominent entrepreneurs and bankers, were often used as 

proof of Jewish efforts to take control of France’s economy. In 1893 Pope Leo XIII 

sanctioned these views by going so far as to state that there was indeed a “Jewish 

problem” and that it was inherently economic in nature. In this quote he is referring to 

both the collapse of the Union Générale and the Panama Scandal and that the only 

solution was to pray for the conversion of the Jews; in making this point the pontiff drew 

upon a long tradition of papal declarations that went back to the Middle Ages.49  

Even as they were decried for spreading capitalism, Jews were also increasingly 

associated with radical republicanism and as the 20th century grew closer, socialism. The 

press used specific cases of Jewish involvement in these political movements to indicate 

to the French population that all Jews possessed these radical tendencies. By the mid-

1890s there was a widespread renewal of anticlerical fear, which La Croix capitalized 

upon. As mentioned, Jews were becoming increasingly linked with anticlericalism and 

socialism during this period, the latter characterization presenting a paradox when they 

were also being portrayed as capitalist businessmen and bankers. In order to make both of 

these accusations stick, Catholic anti-Semites argued that socialism was a tool created by 

the Jewish community in order to subvert Christian society, while “appearing” to 

 

48 The Panama Scandal refers to the exposure of corruption in France’s Chamber of Deputies, where 

politicians had taken bribes to vote for a lottery loan to raise money to help sponsor the Panama Canal 

Company. This scandal was exploited by the enemies of the Third Republic including the Assumptionists. 

49 Sorlin, “La Croix”, 107-108. 
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challenge the capitalist system in which they supposedly “thrived.” In particular, 

Christian anti-Semites began to hunt for Jews amongst the leading political factions and 

public figures as a way of preventing further corruption within the Republic. 

This anti-Semitic spark was embodied by Édouard Drumont, a man who is seen as 

the most prominent purveyor of French anti-Semitism in the late 19th century.50 Drumont 

was the author of  La France Juive: Essai d’histoire contemporaine (1886), which in its 

two volumes came to the ultimate conclusion that Jews had been single handedly 

responsible for French troubles since the medieval period.51 The book was immediately 

and overwhelmingly popular at the time of its publication, as it claimed to offer the proof 

that was so desperately needed to substantiate anti-Jewish feelings in France. Drumont 

perfectly embodies the third and final form of anti-Semitism in France at the time of the 

Dreyfus Affair; he was a nationalist and made appeals within his work to the French 

Catholic identity and mythology, while incorporating more radical elements of racial 

anti-Semitism out of Germany. Drumont is sometimes seen as having initiated a new kind 

of “racial” anti- Semitism, one which is distinct from traditional anti-Jewish sentiment 

based upon religion, as supposedly represented by the Assumptionists. However, the 

relationship between the two worldviews is more complicated than drawing a simple 

distinction between cultural and racial hatred implies. As previously noted in this chapter, 

 

50 Bernard Lazare, Une erreur judiciaire: L’Affaire Dreyfus (Paris: Éditions Allia, 1987), 12, 

https://gallica.bnf.fr/ark:/12148/bpt6k113025t.image 

51 Édouard Drumont, La France juive: Essai d'histoire contemporaine. (Paris: C. Marpon & E. 

Flammarion, 1899). 
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biological anti-Semitism in fact had a long history; moreover, while Drumont’s racism 

claimed to be ‘scientific,’ it also involved accusations that were familiar to purveyors of 

Christian anti-Semitism, notably the Assumptionists. Anti-Jewish hatred was anything by 

static.  

Studies of the Dreyfus Affair, along with various biographies of Dreyfus, have 

been in near constant production since his pardon in 1899. While many historians focus 

on the personal story of Dreyfus, it is important to remember that while his trial and 

conviction had everything to do with Dreyfus himself, it was also a product of a political 

and cultural climate in which anti-Semitism was potent. Prior to being exiled to French 

Guiana, the military staged a public degradation of Dreyfus on the morning of 5 January 

1895. La Croix covered the event and claimed that over 30,000 citizens attended the 

spectacle in Paris on the Place Fontenoy. Furthermore, it equated the declarations of 

innocence put forth by Dreyfus with the final kiss by Judas from a “cynical character.”52 

La Croix also covered Dreyfus’ somewhat tedious transport to exile in French Guiana. 

For example on  2 February 1895, the paper reported that he was being detained near La 

Rochelle and observed that he “found the prison menu unsuited to his appetite.”53 This 

 

52 “Dégradation du Traître,” La Croix, January 6, 1895, http://gallica.bnf.fr/ark:/12148/ 

bpt6k215964c/f3.item.r=A%20bas%20les%20Juifs. One fascinating development covered by La Croix in 

the early period of the Dreyfus Affair was the early efforts to organize students along nationalist and anti-

Semitic lines.  

53 “Dreyfus à L’Île de Ré,” La Croix, February 2, 1895, http://gallica.bnf.fr/ark:/12148/bpt6k2160055/ 

f2.item.r=il%20trouve%20le%20menu%20de%20la%20prison%20incompatible%20avec%20son. 
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quote demonstrates that La Croix was seemingly deriving a certain amount of amusement 

at the suffering of the Jewish “traitor.” At the end of February, it was reported that he was 

finally back on route to Devil’s Island in French Guiana where he would serve out his 

punishment. Dreyfus was eventually forgotten by La Croix (and the French public more 

generally) after his arrival in French Guiana until the final months of 1897, when he was 

dragged back into the French press when the rumours broke that Dreyfus had escaped 

prison on an American schooner.54 As soon as the story broke various anti-Semitic 

newspapers in France such as La Libre Parole and La Croix almost immediately picked it 

up. While it was soon brought to light that the story was false, it did cause a resurgence of 

articles from La Croix that re-asserted the undeniable guilt of Dreyfus.  

 During this period La Croix expressed its attitudes through a series of recurring 

metaphors. The loi d’abonnement which was enacted in 1895 allowed for higher taxes to 

be raised on church assets, which angered the Assumptionists, who felt themselves to 

have already been victimized by laïcité, a core concept of the French constitution which 

declared that France is a secular republic. In order to express this distaste towards what 

they called fiscal persecution, La Croix published several articles under that title and 

always on the second page to address state abuses of the church. More often than not 

these disputes were local affairs between a regional bureaucracy and local clergy. A 

representative example can be seen in the article from La Croix on 19 July 1896, which 

described how the Brothers of Saint-Francois-Regis in the department of the Haute-Loire 

 

54 George Whyte, The Dreyfus Affair: A Chronological History (NY: Palgrave Macmillan, 2005), 78-79. 
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had their harvest seized by the government so it could be resold. This abuse angered La 

Croix: the paper characterized the measures as follows: 

… these prosecutions are all the more odious in that they are exercised against a 
congregation which recruits exclusively among the orphans of the department, 
and which only subsists in part by the grace of alms and by collections made 
among the Catholics of the town of Puy and the department of Haute-Loire...We 
are astounded to observe such a fiscal monstrosity. 55 
 

It was in fact a reasonable course of action under the new laws to tax the church in this 

way. However, the events were portrayed in such a way as to paint the actions as a direct 

attack on Catholicism and the Catholic community. In printing articles like the one just 

mentioned, La Croix was attempting to mobilize an active national community of 

Catholics against the secular Third Republic. While it did discuss certain political 

concerns, the paper claimed to be above all concerned with the morality of the individual 

and family, which they believed was being corrupted and subverted by the enemies of 

Catholicism, namely Jews.  

Yet even these calls for compassion were ultimately tied to larger cultural 

struggles: 

 

55 “Persécution Fiscale,” La Croix, July 19, 1896 [ces poursuites sont d’autant plus odieuses qu’elles s’exercent 

contre une Congrégation qui se recrute exclusivement parmi les orphelins du département, et qui ne subsiste en 

partie que grâce aux aumônes et aux quêtes faites parmi les catholiques de la ville du Puy et du département du 

Haute Loire... On est stupéfait de constater une pareille monstruosité fiscale], https://gallica.bnf.fr/ark:/12148/ 

bpt6k216835p/f1.item.r=Pers%C3%A9cution%20Fiscale. 
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 [l]et us work to reestablish the respect, love, and dominant role of the family: that is the 
price of salvation! Let us defend the family since it is the family, that is under attack by 
the enemies of all social order.56 
 

This deep concern with the moral state of the individual and family is telling as it relates 

to Assumptionist anti-Semitic beliefs that the Jews were not only attempting to subvert 

and corrupt the French nation and politicians but also good Catholic families. This belief 

in Jewish subversion and corruption stemmed from the Assumptionists’ association of 

Jews with the increase in anticlerical legislation, and the (re)legalization of divorce, since 

they believed they were corrupting the leading politicians and public figures.57 La Croix 

believed that it was the Jews who had brought back the divorce legislation in an effort to 

de-Christianize France and to “attack the (Catholic) family with divorce.”58 Furthermore, 

this fear of Jewish subversion only escalated as a result of the Dreyfus Affair, as the 

Jewish population became seen as increasingly untrustworthy. The Assumptionists 

deeply wanted to preserve good Catholic individuals and families, as they believed they 

were the last defense against the supposed corrupting nature of the Jews.  

As the Dreyfus Affair intensified it was the Jewish community that garnered the 

 

56 “Famille,” La Croix, January 27, 1895 [Travaillons à rétablir le respect, l’amour, le rôle dominant de la 

famille: le salut est à ce prix! Défendons la famille puisque c’est à la famille que s’attaquent de 

préférence les ennemis de tout ordre social.], https://gallica.bnf.fr/ark:/12148/bpt6k2159965?rk=21459;2. 

57 Wilson, Ideology and Experience, 213.  

58 “Conférences Poulaires,” La Croix Supplément, November 22, 1896, [Ce sont les juifs qui ont attaqué la 

famille (catholique) par le divorce], https://gallica.bnf.fr/ark:/12148/bpt6k217029n/f4.item.r=famille. 
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most venomous attacks from La Croix. According to the paper the Jews were the ultimate 

enemy in a society where, in the eyes of its contributors, being French meant being 

Catholic. While Freemasons and Protestants were criticized for apparently being without 

a God and their intentions were considered harmful, they were still considered by La 

Croix to be French. Similarly, the paper’s hostility to socialism was occasionally 

tempered by the comment that certain aspects of socialism were seen as reasonable given 

the modern plight of the French workers. For Jews, criticisms were not qualified in this 

way, and they took on a variety of forms. While La Croix produced articles that portrayed 

what can be referred to as traditional Catholic anti-Jewish sentiments, the paper also 

justified its anti-Semitism with respect to socio-economic concerns. Instead of these two 

concepts being opposed, La Croix often used them to complement each other and further 

the paper’s anti-Semitic arguments. Various contributors to the paper used the events of 

the Affair, and a general increase in French anti-Semitism, to address the broader 

discourse around the other enemies of the Catholic Church and the general degeneration 

of French morality and thus society.59 Thus anti-Semitism became a recurrent theme in 

La Croix not just during periods of major political upheaval, such as the Dreyfus Affair, 

but also in everyday commentary on French society. 

In the weeks and months after the public shaming of Alfred Dreyfus, he became a 

key player in an already existing anti-Semitic scheme. The press, in particular La Croix, 

used him along with families like the Rothschilds as examples of the dangers of a 
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bourgeois cosmopolitan lifestyle.60 While this discussion was enjoying renewed vigour, 

the conviction of Dreyfus served as means to reinforce and deepen anti-Jewish prejudices 

held by the Assumptionists and, by extension, La Croix.  

On 3 February 1895, La Croix Supplement published an excerpt from La Libre 

Parole, which put the Jewish question in the spotlight; it discussed a proposal to ban 

foreigners, up to their fourth generation descendants, from joining both the military and 

civil service.61 The reprint of this article shows the concern held by anti-Semitic 

newspapers regarding the involvement and influence of Jews in state institutions; by 

emphasizing the criteria of ancestry it also displayed a racist and biological dimension 

that drew on ideas similar to the Spanish “pure blood laws.” The article asserted that the 

Jewish question should be of the utmost concern as it affected the economic and moral 

health of France and its people.62 This concern illustrates that the anti-Semitism of La 

Croix was derived from the perceived financial prowess of the Jewish community, but 

also its supposedly alien character and links to other groups; “the invasion of the Jews 

and foreigners, which come hand in hand, thanks to the practice of economic liberalism 

 

60 “Danger National,” La Croix Supplément, January 27, 1895, 
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61 “Les juifs sur la sellette,” La Croix Supplément, February 3, 1895, http://gallica.bnf.fr/ark:/12148/ 
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62 “La Droite et la question juive,” La Croix Supplément, May 25, 1895, http://gallica.bnf.fr/ark:/12148 
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and Masonic propaganda.”63 It was not until a lengthy article on 29 January 1896 that 

these views were fully expressed “…they [the Jews] have established in each country 

they inhabit a monetary system, which favours their speculations… they have an occult 

power over the governments.”64  

However, La Croix occasionally felt it necessary to qualify its anti-Semitic stance. 

Often this qualification came in the form of dismissing racial and biological anti-

Semitism as absurd, which in turn provided critical insights into Assumptionist 

justifications of their own anti-Semitism. Yet despite this pure blood, the paper 

continued, the Jews of France have become tyrants and good French Catholics must resist 

the invasion of the Jewish conqueror.65 This quote suggests that Assumptionists at this 

point were following the papal argument of anti-Judaism versus the Spanish-derived 

argument of biological anti-Semitism. However, as mentioned in the previous paragraph, 

 

63 “Les étrangers maîtres chez nous,” La Croix Supplément, August 21, 1895 [L’invasion étrangère et 

l’invasion juive marchent de front, la main dans la main, grâce à la mise en pratique du libéralisme 

économique et la propaganda maçonnique]; “Étranger” was often a synonym for Jew, http://gallica.bnf.fr 

/ark:/12148/bpt6k216316t.r=21%20Aout%201895%2021%20Aout%201895?rk=21459;2. 

64 “Le Système Juif,” La Croix Supplément, January 29, 1896, a review of L’Indicateur Israélite from the 

June 29, 1897 Supplément. A book, written by J.F.A. Gutton (secrétaire de l’alliance Antisémetique, 

section du Rhône), attempted to catalogue the name, address, and occupation of every Jew in France. 
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1459;2. 
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201895%2009%20octobre%201895?rk=21459;2. 



 

 

 

39 

the paper also called for restrictions based on family history, suggesting that hereditary 

and racial traits were in fact elements of Jewishness in the eyes of La Croix’s 

contributors, even if the paper subsequently denied that was the case to  maintain its 

professed position of “anti-Judaism” as opposed to “anti-Semitism.” Again, these 

differing anti-Semitic beliefs espoused by La Croix suggests that the paper shifted 

between the two intersecting streams of anti-Semitism, papal and biological, based on 

which one better supported their argument at any given time. 

From October to December 1897 a series of events occurred that brought Alfred 

Dreyfus back into the press and thus into the public sphere. These events were the 

accusation of Ferdinand Walsin Esterhazy as the actual traitor and the inherent 

implication that Dreyfus was wrongfully convicted and imprisoned. Naturally La Croix 

followed these events intently but refused to accept the possibility that Dreyfus was 

innocent. As opposed to viewing Dreyfus as a scapegoat for the military in order to 

preserve its reputation, the paper felt that Esterhazy was the poor victim in a plot by the 

supporters of Dreyfus (Dreyfusards) to clear his name. Just as the Dreyfusard papers had 

covered all aspects of Dreyfus’s life, family and associates, La Croix began to cover all 

aspects of Esterhazy’s life in a similar way, doing so through interviews with his family, 

in particular his wife.66 The paper assured its readership that Esterhazy was thoroughly 

Christian and possessed the highest moral fiber; thereby setting the stage for what would 

become anti-Semitic hysteria in the press throughout the early months of 1898. Anti-
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Semitic articles and cartoons, which were once only a semi-regular occurrence in the 

paper, were now daily features. Up to this point the Dreyfus Affair had received a similar 

amount of print space as other obsessions of La Croix such as the Freemasons and other 

groups and events that confirmed the paper’s biases, but after 1897 came to a close the 

Dreyfus Affair and anti-Semitic themes began to claim an increasing amount of space in 

the pages of La Croix. 

This leaves the question of how representative the views of the Assumptionist 

paper were. Based on the chart below, it can be concluded that the anti-Dreyfusard stance 

of La Croix was not exceptional during the period.  This chart depicts a selection of 

papers, both national and regional and their respective stances with regard to the Dreyfus 

Affair expressed in terms of approximate cumulative circulation (in the thousands).67 

They are denoted as follows: A= anti-Dreyfusard, R= Revisionist, D= Dreyfusard; A1= 

Very anti-Semitic and anti-Dreyfusard; A2= anti-Dreyfusard and somewhat anti-Semitic; 

A3=anti-Dreyfusard, but not anti-Semitic; A4= Socialist. Note I indicates that La France 

Libre ceased production at the end of January 1899 due to a lack of capital. As the chart 

shows, the majority of newspapers both regional and national with a wide readership base 

remained against a retrial of Dreyfus until a very late date.68 This illustrates that as the 

Assumptionists continued to battle against Dreyfus, their vehement belief in his guilt was 

not unique and was in fact shared with many other newspapers. Within the context of the 

 

67 Janine Ponty, “La Presse Quotidienne et L’Affaire Dreyfus en 1898-1899: Essai de Typologie,” Revue 
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French press La Croix was conservative and outspoken but were not alone in these 

tendencies.  

69 

The Assumptionists, when compared to the rest of the French Catholic community, were 

conservative in their beliefs but not overly so. Similar prejudices to that of La Croix can 

be seen in various other movements, such as that of the Social Catholic movement. It 

should be noted that Catholic opinion was not uniformly anti-Dreyfusard; this even 

applied to members of the clergy. There are records that show the existence of 

Dreyfusards within the clergy, though they remained a minority.70 At the other end of the 

spectrum the Assumptionists and La Croix represented a militant brand of Catholicism. 

As a result, they became notorious for vocalizing their anti-Semitic views during the 

Affair. It should be noted, however, that this exceptionalism only refers to Catholic 
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sentiments during the Affair, as the Assumptionists’ anti-Semitism was less distinctive 

when compared to other currents of anti-Semitism at the time.71 

The impact of La Croix demonstrated that the early decades of the Third Republic 

should not be regarded as simply a result of the eventual triumph of national democracy 

and increased secularism over the various conservative forces; rather it was a period of 

intense political, economic and social crises, which were brought about by the advent of 

modernity and the way it unfolded within France. Bearing in mind the emergence of 

modernity and the tumultuous nature of French politics during this time, the Dreyfus 

Affair only represents an acute event during what was an ongoing process of upheaval. 

Modernity in the scope of this thesis and the Assumptionists refers to the emergence of 

industrial capitalism, materialism, class conflict, secularism and state centralization and 

power over the Church, all of which the Assumptionists were opposed to. They rejected 

modernity and these concepts in favour of the Ancien Régime.72 Through La Croix the 

Assumptionists sought to present themselves as the embodiment of opposition to these 

forces, while still taking the opportunity to use these oppositional causes to promote their 

opinions and beliefs, such as their stance on anti-Semitism and anti-Judaism and how 

Jews were supposedly corrupting the French nation, its people and especially Catholics. 

From February 1899 onward, after almost a decade of rancorous anti-Semitism, 

La Croix began to soften its approach in dealing with its opinions of Jews after a papal 

 

71 See Wilson, Ideology and Experience.  

72 Sorlin, “La Croix”, 60.  



 

 

 

43 

intervention in an effort to protect itself from increased Republican anticlerical ire.73 

With the ascension of Pierre Waldeck-Rousseau’s government in 1898, there was a 

consolidation of republican and anticlerical forces throughout France, which was 

followed by an important series of legislative changes. Throughout the decade after 

Waldeck-Rousseau’s election to power, the state would pass a series of laws, which in 

turn would complete the French process of secularization, in particular the separation of 

church and state. The most significant of these laws was passed in 1905, when the state 

decided it would no longer subsidize the salaries of the clergy. Indeed, by this point the 

Assumptionist order had been outlawed for being against the Republic and breaking 

already existing laws that governed French associations.74 

 In order to better understand the mindset of the Assumptionists, one has to 

remember that in their view certain events corroborated the presence of divine 

intervention and were not just the result of human decisions and intentions. Their 

supposed victories over Jews, Freemasons and Protestants – linked together as the “trio of 

hate” – to them demonstrated that they had the approval of God, just as their defeats were 

seen as punishment for their laxity. The Assumptionists magnified everything in their life 

to religious and cosmic proportions, which Sorlin argues allowed them to live in a world 

that was not of their era.75 They strongly believed that they were the missionaries of God 
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and the carriers of biblical traditions. This was further emphasized by the fact that they 

represented a relatively small, intensely devout group of the population, which allowed 

them to view themselves as David versus Goliath, who in their mind embodied the 

concepts of modernity.  

Thus, for the Assumptionists, the Dreyfus Affair can be understood as the catalyst 

that resulted in a resurgence of Catholic politicization and a marked intensification in 

anti-Semitism, which featured both a major religious dimension but biological and racial 

aspects as well.76 To fully comprehend the position of the Assumptionists, one has to 

view the events of the Dreyfus Affair as a religious struggle over the acceptance of 

profound social change, creating a battle between various systems of belief. The 

Assumptionists, who fell into the nationalistic and anti-Semitic group, regarded 

modernity, the pursuit of democracy, capitalism, and the Republic with abiding hostility 

and used La Croix to disseminate their anti-Semitic beliefs to French Catholics during the 

polarizing events of the Dreyfus Affair. 
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Chapter II- Judo-Masonic Conspiracies 

During the late 19th and early 20th centuries, Freemasons became the target of 

hostile rhetoric not dissimilar to that of Europe’s Jewish population. The vast majority of 

this persecution was based on The Protocols of the Learned Elders of Zion (Protocols), a 

plagiarized work that was produced sometime between 1894 and 1899 during the height 

of the Dreyfus Affair in France. The Protocols were established with the assistance of the 

Okhrana,77 the Russian Imperial secret police force, and were derived from a series of 

historical sources and sought to combine several prominent anti-Semitic myths of the 

time. While the Protocols are an anti-Semitic work, in the French context they promoted 

a wider renewal of xenophobic nationalist ideas that also incorporated anti-Masonic 

sentiments. Tracing the early history of the Masons can be quite challenging as fact is 

often intertwined with fable. Most historians agree that despite early references to 

Freemasons in the 15th century, the modern Freemasons emerged in the 17th century. 

Freemasonry emerged with the guilds of stonemasons and cathedral builders during the 

Medieval period. As cathedral building declined, Freemasonry evolved to include 

honorary members of social prominence and wealth to increase their dwindling 

membership.78 Masonic Fraternity emerged with the founding of Grand Lodge of 

 

77 The Okhrana was formed shortly after an assassination attempt on Alexander II. The organization 

functioned as the Czar’s secret police within the Empire, though it did have satellite agencies in various 

other countries in order to keep a thumb on the pulse of Russian revolutionaries living abroad.  
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England in 1717, which adopted the rites of ancient religious orders and of chivalric 

brotherhoods, teaching morality, charity, and obedience to the law of the land.79 Their 

goal was to take good men and make them better through fraternal fellowship, and strong 

moral character.80 The emergence of modern Freemasonry transformed the Medieval 

operative institution of stonemasons into an institutionalized gentleman’s club. As 

mentioned, the earliest references to Masons refer to them as stonemasons and members 

of guilds, it is not until the 17th and 18th centuries and the emergence of modern Masonic 

Fraternity, that Masons become associated with the “occult.”81 During the late 17th and 

early 18th centuries, the Catholic Church became increasingly concerned that Masons 

were planning to overthrow the governments of Europe and subvert religious authority.82 

It was these fears that fed Catholic anti-Masonism and the belief in a widespread Masonic 

conspiracy to control the world. The Assumptionists used this myth to further their 

political beliefs and anti-Masonic attitudes. Furthermore, through these conspiracy 

theories, the Assumptionists linked Freemasons with Jews, Protestants, and socialists 

thereby transforming anti-Masonic sentiments into broader, widespread “international” 

conspiracy beliefs concerning their efforts to take over nations including France and 

subvert Catholic power. 

 

79 “Freemasonry,” Encyclopedia Britannica. 

80 Ibid. 

81 Robert L D Cooper, The Red Triangle: A History of Anti-Masonry (Hersham, Surrey: Lewis Masonic, 

2011), 49-51. 

82 Cooper, The Red Triangle, 52-53. 



 

 

 

47 

Despite their use in France as a source for generating Judo-Masonic conspiracies, 

the Protocol’s origins lay in the already deeply rooted anti-Semitism that had been 

present in Europe for centuries prior to the Dreyfus Affair, meaning that few of the myths 

and conspiracy theories present in the Protocols were new to the era. Despite the idea that 

Europe had become more tolerant as a result of the Enlightenment and the belief that 

widespread accusations of ritual murder and the curse of the Wandering Jew had 

vanished, the publication of the Protocols proves that these virulent ideas were being 

reinvigorated and given more power at the end of the 19th century.83 Masonic and Jewish 

conspiracy theories were both deeply ingrained in Europe’s collective consciousness even 

prior to the publication of the Protocols, therefore the “arguments” and “evidence” 

printed within its pages is not where the manuscript’s true significance lies. Rather, what 

stands out is how its interpretation spread across an increasingly nationalist, xenophobic 

Europe and the influence it wielded in this new context.  

 Not dissimilar to most supposed Jewish conspiracies, anti-Masonic conspiracies 

disseminated for centuries throughout Europe and were predominantly used by the elite 

groups of the time to account for tragedies or catastrophes that plagued various European 

nations and their peoples, including France. Within the scope of this thesis the majority of 

the French Catholic leadership believed that Freemasons, like Jews, partook in seditious 

and often conspiratorial acts to the detriment of France and her citizens; the 
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Assumptionists were no different in these beliefs and often espoused them in editorials 

throughout La Croix.  

Such fears stemmed from the inability of the Catholic Church to monitor and 

control what occurred in secret, behind-closed-door meetings of Masonic Temples. These 

fears were long-established; they were the main reason for the 1738 Papal Bull Eminenti 

Apostolatus Specula, which was published by Pope Clement XII. In this particular Papal 

Bull, Pope Clement XII condemned Freemasonry and warned Catholics to be vigilant and 

protect themselves from the evils of Freemasonry, which he believed sought to destroy 

them and their religion. 

Therefore, bearing in mind the great harm which is often caused by such Societies 
or Conventicles not only to the peace of the temporal state but also to the well-
being of souls, and realizing that they do not hold by either civil or canonical 
sanctions; and since We are taught by the divine word that it is the part of faithful 
servant and of the master of the Lord’s household to watch day and night lest such 
men [Freemasons] as these break into the household like thieves, and like foxes 
seek to destroy the vineyard...84 
 

In the mid-18th century there was a feeling in French circles that Pope Benedict XIV was 

planning to revoke Pope Clement XII’s 1738 Papal Bull. In order to address these 

rumours Pope Benedict XIV instead further clamped down on Masonic teachings and 

issued his own Bull in 1751 entitled Providas Romanorum. This Papal Bull made it very 

clear that the condemnation of Freemasonry was irrevocable and would continue to 
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apply.85 Further, the language of the bull is similar to the language used by the Church 

against heretics, so in a sense they were associating Freemasonry with heresy. 

We confirm the same Constitution of Our Predecessor [In Eminenti Apostolatus], 
word for word, as set out above, which must be considered the broadest and more 
efficacious on the matter: In our full knowledge and in the plenitude of Our 
Apostolic authority We confirm it, validate it, renew it and desire and decree that 
it must have perpetual force and efficacy in all things, according to its content...86 

 

This new Papal Bull reiterated Catholic fears of Freemasons and the perceived threat they 

posed to Catholicism and France. These ideas and Papal Bulls helped to underpin 

subsequent Assumptionist opinions and beliefs about Freemasons. 

Freemasons in France were also often accused of stirring up political unrest that 

threatened the already tenuous political position of the Third Republic; these sentiments 

stemmed from the French Revolution of 1789 when the blame for the crisis was 

sometimes placed on Masonic Lodges. The first occurrence of blame being placed on 

Freemasons came as early as 1797 when anti-revolutionary newspapers began accusing 

the Freemasons of organizing and facilitating the events of the revolution from behind the 

closed doors of their lodges. Furthermore, it was felt that the Freemasons were not only 

trying to overthrow the political power of the French monarchy, Catholics strongly felt 

that the Freemasons were also striving to subvert religious authority within France. This 
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is in direct alignment with the French Catholic and Assumptionists beliefs that French 

Jews also strove to subvert good Catholics and the Republic.87 

 Jesuit Abbé Agustin Barruel’s Memoirs Illustrating the History of Jacobinism, 

which was published in 1797, argued that the Masonic Lodges of Europe and France 

were controlled by a “supreme council,” which consisted of twenty-one members and 

were answerable to a “inner” group of three members.88 Furthermore according to 

Barruel, Jews had succeeded in infiltrating the Masonic Lodges of France and Europe at 

the highest level and were thus responsible for fueling the revolution. From such writings 

came the widespread conspiracy belief that the French Revolution and the subsequent 

political and religious catastrophes of France could be attributed to Jewish and “[a]nti-

Catholic secret societies, specifically Freemasons.”89   

 What is more, anti-Masonic texts and rhetoric frequently likened Freemasonry to 

a Jewish cabal as early as 1779, in reference to the crucifixion of Christ and the 

subversion of religious authority. During the late 18th century many Catholic priests in 

France delivered anti-Semitic and anti-Masonic homilies, which received overwhelming 

support from their parishioners. One such example comes from the Cathedral Church in 

Aix-la-Chappelle in 1779, where the priests made the linkage between Jewish and 

Masonic sedition very explicit, asserting that “[t]he Jews who crucified the Saviour were 
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89 Ibid., 53.  



 

 

 

51 

Freemasons, that Pilate and Herod were Wardens in a Lodge. Judas had been admitted as 

a Mason in a Synagogue before he betrayed Christ.”90 

While this homily does link Freemasons and Jews together, it is not with regard to 

a conspiracy but rather it links them in their desire to subvert the Catholic religion and by 

extension the Catholic people of France. This link combines the two distinct groups into 

one subversive conspiratorial grouping and bringing about what became known as the 

“Judeo-Masonic” conspiracy theory. This theory remained relatively dormant after the 

end of the 1789 French Revolution, but it experienced a major resurgence in 1848 during 

the “Spring of Nations” where once again Jews and Freemasons were accused of causing 

the political turmoil sweeping throughout Europe. Within France this political turmoil at 

the hands of the Jews and Freemasons was supposedly embodied in the French 

Revolution of 1848. While there are numerous complex reasons for the spread of 

revolutions throughout Europe during this period, many conservative groups began to 

search for an “origin” for the chaos enveloping various nations. Ultimately the 

responsibility for and organization of the revolutions was attributed to the Masonic 

Lodges.91 Masons were accused of causing “moral degradation, religious turmoil and 

economic chaos.”92 Eduard Eckert in his 1851 work Freemasonry and Its True 

Significance explicitly linked Freemasons and Jews as the “co-conspirators” and that they 

had “formed an association which had the appearance of being Masonic,” with their 
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primary goal being the subversion of all European states; furthermore Eckert claimed that 

nearly all Masonic superiors were Jews.93 Despite Eckert being German and writing 

about German Judo-Masonic conspiracies, the Assumptionists would develop similar 

links and ideas regarding Judo-Masonic conspiracies as the basis for their political stance. 

 During the Second French Empire ruled by Napoleon III (1852-70), Freemasonry 

in France was twofold: there was an official Masonry, which was recognized by the 

government, but also as a more secretive underground Masonic movement which sought 

to overthrow the Empire and became heavily influenced by revolutionaries. It is this 

underground group that triggered the emergence of anti-Masonic and anti-Jewish 

sentiment, as well as accusations of conspiracies to overthrow and control the 

government in France prior to the events of the Dreyfus Affair. Many contemporaries of 

the Affair felt that racism in France had mysteriously and suddenly emerged during the 

1880s as a result of the loss of Alsace-Lorraine to Germany during the Franco-Prussian 

War, subsequent corruption and financial scandals during the early Third Republic, and 

ultimately the Dreyfus Affair. We now know that French anti-Semitism, anti-Masonry 

and racism had lurked for decades just below the surface waiting for the perfect catalyst 

to justify its resurgence, this catalyst came in the form of the Dreyfus Affair.  

The Assumptionists focused their ire on what they referred to as the “trio of hate” 

which consisted of Protestants, Jews and Freemasons, all of whom they felt were 

responsible for oppressing the church and subverting the true Christian faith. These 
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groups, while actually distinct in their beliefs, were often linked together in the press. To 

put it simply, La Croix believed that these three groups were responsible for sharing in 

the exploitation of France.94 Even when the paper was addressing international affairs, its 

contributors’ theme of hatred for the “trio of hate” constantly found its way back into 

discussions of domestic concerns, such as the Assumptionists’ fear of socialism. 

Socialism became increasingly included in this “trio,” as it was seen as being inextricably 

linked to both Judaism and more importantly Freemasonry. La Croix felt that 

Freemasonry had paved the way for the workers’ international and that in return the 

European Jewish community, including that of France, controlled the government with its 

money.95 

The international of bourgeois freemasonry shook Europe for a hundred years; it 
has prepared the way for the workers’ international. The International of Jewry 
governs with money the governments themselves; it asserts itself on the whole 
world.96 
 

In an article from December 1896, the paper claimed that since Karl Marx, who had 

Jewish heritage and was married to a Jew, as well as being the inventor of communism 

and according to La Croix, a millionaire, proved that there was a connection between 
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Judaism, Freemasonry, and socialism.97 Although Marx was not Jewish himself, it was 

not uncommon for anti-Semites to condemn and label him as Jewish. La Croix in support 

of this belief stated that “Socialism is an absurdity, maintained and directed by the Jews, 

in the goal of promoting a social upheaval which will only benefit the Jews.”98 

 One of the militant Catholic and anti-Semitic movements born from the Dreyfus 

Affair, the Action Française, listed as one of its goals a rebirth of France, in which Jews 

and Freemasons were to be stripped of their citizenship, thereby returning France to its 

previous national glory and the values of Ancien Régime.99 Those who associated 

themselves with the Action Française were staunch anti-Dreyfusards; the Assumptionists 

and La Croix were part of this trend as well, though they did not explicitly advocate 

monarchism in the way that the Action Française did. Members who supported this 

movement felt that they were fighting a nationalistic holy war against subversive enemies 

of the Church, more specifically Jews, Freemasons, and Republicans and would stop at 

nothing until political power had been stripped from their enemies’ hands. This included 

publishing articles that reiterated the presence of the ever-growing Judo-Masonic 

conspiracies to corrupt the Third Republic by harkening back to events such as the 

Panama Scandal and the corruption of politicians by Jews and Freemasons. 

 

97 “Le Socialisme, C’est de la Juiverie,” La Croix, December 22, 1896, http://gallica.bnf.fr/ark:/ 

12148/bpt6k217075v.r=22%20Decembre%201896%2022%20Decembre%201896?rk=21459;2. 

98 Ibid., [Le Socialisme est une absurdité, entretenue et dirigée par les juifs, dans le but de favoriser un 

bouleversement social qui ne profiterait qu’aux juifs.]. 
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These very specific nationalistic views also targeted the French ruling class, with 

nationalists claiming that many elites had been ‘Judaized,’ thereby creating an image of 

the Third Republic as a creation of the ‘Jews and Freemasons.’ The Assumptionists and 

others even began to incorporate Protestants and Germans into their ever-growing list of 

enemies of the Ancien Régime and Catholicism. For the Assumptionists the addition of 

Protestants and Germans to this grouping suggests that nationality and race were 

elements but not yet a defining feature of their politics. This illustrates that their broader 

worldview and political beliefs were derived more from a reactionary perspective to 

anything international and inherently ‘not French’ as opposed to an overtly racist 

perspective—though, at times the line between the two became increasingly blurred, 

particularly during the Dreyfus Affair.100 Edouard Drumont, with whom the 

Assumptionists shared many ideals, also explicitly linked all Jews with Protestants and 

Freemasons and helped to inform the Assumptionists’ vision of a Judeo-Masonic 

conspiracy. 

 Though it provided an occasion for politicization and mobilization, the Dreyfus 

Affair also created a difficult predicament for the Assumptionists and French Catholics as 

a whole at the end of the 19th century. The Church in France had very clearly sided 

against Dreyfus and through La Croix along with other anti-Dreyfusard newspapers had 

succeeded in provoking anti-Jewish and anti-Masonic riots. The Assumptionists viewed 

Freemasonry as an occult power on the same level as Protestantism— in their minds both 

 

100 Mosse, Toward the Final Solution,144. 



 

 

 

56 

were solely driven by their need to fulfill the corrupt desires and ambitions of the 

Republic’s high-ranking politicians. The Taxil Affair is an important event which served 

to help form the Assumptionists’ views with regard to Judo-Masonic conspiracies and 

their hatred of Freemasonry. In 1885, when a Freemason named Léo Taxil (formerly 

known as Marie Gabriel Antoine Jogand-Pagès) pretended to convert to Catholicism, the 

Assumptionists were fascinated by his talk of the Devil’s actions.101 Taxil was a French 

writer, disgraced ex-Freemason and lapsed Catholic, who invented detailed and elaborate 

stories about devil worship and devious rituals that occurred in Masonic Lodges. In 1895 

he began to write the “memoirs” of a fictional character he had created named Diana 

Vaughan, who was a female apostate of Freemasonry in an effort to mock Catholic 

opposition to Freemasonry.102 The “memoirs” were published in a series of instalments 

from July 1895 through to April 1897 and ended when Taxil was brought before the 

Société Géographique in Paris and confessed that everything he had written about 

Freemasonry and Diana Vaughan was false. However, despite his confession of his works 

being a hoax, Masonic lodges continued to be accused of Devil worship. 

The fathers of the Assumptionist order who were responsible for the hostile 

representations of the Jews and Freemasons in La Croix believed, according to Ruth 

Harris that “Masonic lodges were dens of iniquity, peopled by the Devil’s consorts.”103 

 

101 Léo Taxil, Miss Diana Vaughan: Mémoires d’une Ex-palladiste (Paris, 1895-1897), 
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102 Ibid. 

103 Harris, Dreyfus, 185. 
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Harris goes on to suggest that the Assumptionists believed that they were engaged in an 

“actual struggle with the Evil One.”104 When Taxil admitted his fraudulent conversion to 

Catholicism in 1897, it was a significant moment for the Assumptionists, as it solidified 

the idea that their fears of a Judo-Masonic conspiracy on the eve of the Dreyfus Affair 

were legitimate. While not a direct response to the Taxil Affair, La Croix confirmed its 

belief in the nefarious impact of Masonry in 1899, when the paper observed that, 

[t]he Dreyfus Affair was a source of division and suffering, let it be closed and let 
silence follow the vicious agitation, which has been aroused amongst us by our 
worst enemies, the Freemasons and Jews... 
 

once again attributing the political turmoil and division in France to a Judo-Masonic 

conspiracy.105  

Like the ritual murder and blood libel accusations that were ‘reinvented and 

reinvigorated’ throughout Europe during this period, the diabolism of Freemasons was 

very much alive in the imaginations of the Assumptionists and took on a whole new life 

as a result of the Affair. The linkage of Freemasons to Jews during the Dreyfus Affair 

was not new for the Assumptionists, as they had previously toyed with the idea of a Judo-

Masonic conspiracy that was bent on the destruction of Catholicism. Rather the linkage 

was emphasized with a new fervour during the Affair as more Jews were joining Masonic 

lodges and they were increasingly seen as subverting good Catholics and corrupting the 

 

104 Harris, Dreyfus, 185. 

105 La Croix, September 19, 1899 [L’affaire Dreyfus a été une source de division et de souffrance, qu'il soit 

fermé et que le silence suive l'agitation perverse suscitée parmi nous par nos ennemis, les francs-maçons et 

les juifs], https://gallica.bnf.fr/ark:/12148/bpt6k218628d/f2.image. 
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Third Republic, thereby linking the two. The Dreyfus Affair succeeded in adding a 

secular type of anti-Semitism to the already predominantly religious anti-Semitism 

brewing in France. This was crucial for the Assumptionists as they sought to maintain the 

premise that they were not so much “anti-Semitic” but rather “anti-Jewish” and “anti-

Masonic” based on cultural reasons alone. This distinction stems from their ostensible 

belief that Jews and Freemasons could still be saved from their corrupt natures if they 

truly converted to Catholicism, which is contrary to an anti-Semitism based upon 

biological racism, which was deemed unsavory by the Vatican at this time.106 

 By the mid-1890s the Assumptionist fears of anticlericalism and French 

secularization had reached a frantic state, as reflected in the pages of La Croix. 

Increasingly, its contributors invoked Judeo-Masonic conspiracies by associating Jews 

with Freemasonry, anticlericalism and socialism. This association on the part of the 

Assumptionists represents an impressive logical flexibility, that socialism must be a 

fabrication of Freemasons and Jews to undermine French Catholics and Catholicism 

more generally. As such La Croix and the Assumptionists began to hunt for Jews and 

Freemasons amongst the leading politicians in France during the period. A key work in 

supporting this climate of paranoia was, not surprisingly, Edouard Drumont’s La France 

Juive. Drumont argued that everything that was ruining France could be connected back 

to Jews and Freemasons on the basis of Judeo-Masonic conspiracy theories. As La Croix 

itself put it in 1895, “Protestants, Jews, and Freemasons divide amongst themselves the 
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exploitation of France.”107 What is more, Drumont’s trade union group “Les Jaunes” 

espoused the belief that the future of France would be created by workers who “[rose] to 

the rank of proprietors [and became] patriotic workers who fought Jews, Reds, and 

Freemasons alike.”108 This fusion of anti-Semitism, anti-Judaism, and anti-Masonry 

continued to manifest itself in Assumptionist writings, which were influenced by people 

like Drumont.  

Furthermore, new legislation passed in the mind 1890s further distressed the 

French Catholic population. French republicans at the time were internally divided on 

how to reciprocate the ralliement. This term refers to the attempt to reconcile the Catholic 

church with the Republic and was supported by Pope Leo XIII (1878-1903). This support 

stemmed from practical concerns more than liberal convictions. It fit within Catholic 

policy of the time to solve the problems of the Republic through Catholicism. Prior to the 

April 1895 loi d’abonnement there was a modification in 1893 to the droit 

d’accroissement, which dictated how taxes were to be collected from monastic orders as 

well as how the Republic was to monitor church property. The Assumptionists as well as 

other monastic orders opposed this legislation, since Masonic Lodges did not have to pay 

the religious tax because they were a secular order. They also saw the legislation as 

confirming notions of a Judeo-Masonic conspiracy to control the Republic, dictate its 

legislation, monopolize the French economy, and promote the subversion of 

 

107 “Protestants,” La Croix, May 25, 1895 [Protestants, juifs, francs-maçons se partagent  

l’exploitation de la France], https://gallica.bnf.fr/ark:/12148/bpt6k2161768/f2.item.r=franc-ma%C3%A7on. 
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Catholicism.109 This tax and fear of further increases in taxes, as well as the perceived 

threat of increased anticlerical legislation by “Freemasons” in positions of power, deeply 

distressed the Assumptionists and their followers.110 The Assumptionists became 

extensively involved in the fight against anticlerical legislation, which they felt was being 

controlled by Jews and Freemasons at the highest level of French politics; it helped them 

to emerge as an influential Catholic force during the Dreyfus Affair.111 

For the Assumptionists the line between anti-Judaism, anti-Semitism, and anti- 

Masonry became increasingly blurred as they grew to focus their hatred on the “trio of 

hate.” For them conversion was still an option but the characteristics they associated with 

these groups, notably political corruption and decadence, were also linked with their 

religion and separating the two became complicated for the Assumptionists. As observed 

by historian George Mosse, the efforts of Drumont and the Assumptionists resulted in 

widespread anti-Jewish hatred, as well as a persisting linkage between anti-Semitism and 

anti-Masonic views: “[i]ndeed, there was something hysterical and violent about all 

French anti-Semitic racism as it evolved from the end of the 19th  century to the 20th 

century.”112 Jules Guérin, who was the co-founder and member of the Ligue 

 

109 Harris, “The Assumptionists,” 183. 

110 Sorlin, “La Croix”, 55. 

111 Ibid., 57-58. Of course, as Ultramontanists, they continued to think that they were carrying out the 

Pope’s will. Public praise for La Croix from Leo XIII and the Vatican newspaper L’Osservatore Romano, 

enthusiastically reprinted by La Croix, only emboldened this sentiment. 
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Antisémitique de France, actually believed that Masonic lodges were a cover for Jewish 

conspiracies.”113 

An 1897 article entitled “L’Ami de déicides” affords further insight into the 

mentality of the Assumptionists regarding Freemasons and Jews: 

We seem sometimes to have, in this journal, hatred of Jews, and yet we only have 
hatred for the crime, which they perpetuate across the centuries: Deicide. When 
they want to renounce this crime, we embrace them with love [referring to 
converts] …They [referring to the Jews] are everywhere allied with Freemasons, 
who place their origin under the porticos of the temple of Jerusalem; also, the 
Freemasons are everywhere united with Jews.114 
 

This quote is one of many during this period that addressed the supposed link between 

Freemasons and Jews. Further, during this period Freemasonry was arguably targeted the 

most frequently of any member of the Assumptionists’ “trio of hate,” even more so than 

the Jewish community. According to La Croix, after the passing of the new tax laws115 

Freemasonry became the embodied concept of everything that was evil in the post-

revolutionary modern world, as its adherents attacked the center of the arguably non-

modern Catholic world, God. Freemasonry provided leading archenemies of the Catholic 

 

113 Sorlin, “La Croix”, 158. 
 
114 “L’Ami des Déicides,” La Croix, October 28, 1897 [Nous semblons parfois avoir en ce journal la haine 

des juifs, et cependant nous n’avons de haine que pour le crime qu’ils perpétuent à travers les siècles: le 

Déicide. Quand ils veulent renoncer à ce crime, nous les embrassons avec amour…Les déicides sont  

partout alliés avec les francs-maçons qui placent leur origine sous les portiques du temple de Jérusalem;  

aussi les francs-maçons sont-ils partout unis aux juifs], https://gallica.bnf.fr/ark:/12148/ 

bpt6k2175597?rk=42918;4. 
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Church in France, as its adherents were most definitely members of the bourgeoisie and 

they were allied with Protestants and Jews. Beyond these far reaching associations there 

are very few specifics discussed in the paper. Obviously, La Croix believed that 

Freemasons were involved in the creation of anticlerical legislation, but they were also a 

broader, more secretive association, which made them more difficult to condemn. Thus, 

the only way to promote the paper’s concerns with Freemasons was to state publicly that 

they, in tandem with the Jews, were the source of all French anticlericalism. La Croix 

published an article claiming that the Freemasons of France on paper numbered 25,000, 

but that there were “hundreds who had overrun high political positions and obtained 

profitable jobs.”116 There was a small grain of truth in La Croix’s claims about the 

growing political influence of Freemasonry, for as the republicans came to dominate the 

political scene of the Third Republic the number of registered Freemasons did grow, and 

they increased again after the events of the Dreyfus Affair.117 But clearly, in ascribing 

vast power to the Masons in shaping the Third Republic and intimately linking them with 

Judaism, the paper was engaging in conspiratorial thinking. 

Nevertheless, the Assumptionists insisted upon a growing Masonic domination of 

Republican politics. In 1896 La Croix asserted that the majority of Republicans in the 

 

116 “Voilà l’ennemi,” La Croix, September 4, 1896 [en réalité, ils sont quelques centaines qui envahissent 

les grosses places et les riches sinécures], https://gallica.bnf.fr/ark:/12148/bpt6k2169083.r=la% 

20croix?rk=8197465;2. 
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Chamber of Deputies were Freemasons, which in turn spurned the Assumptionists’ lack 

of confidence in the National Assembly during the period of the Affair: “[b]ut these men 

[the Chamber of Deputies] are Freemasons; they are at the mercy of Lodges… 

Freemasonry is no longer a secret society; especially in the last few months, it reveals 

itself among us with a brazen cynicism.”118  This quote demonstrates the Assumptionist 

belief that Freemasons were a secular religion that was devoted to satisfying the corrupt 

ambitions of Republican politicians, as well as subverting the Catholic faith. Further, the 

defence of Catholic interests and the Catholic religion involved the return of official posts 

to Catholics who had been deprived of them by the Republicans when they took power; 

in certain cases, these positions had gone to Jews and Freemasons.   

 For the Assumptionists, Jews and Freemasons were invariably linked at the 

highest level of French government. Thus, when Dreyfus was arrested and convicted in 

1894-95, in their eyes it was akin to providence; finally, a Jew had been caught in an act 

of treason against the country. The subsequent Dreyfusard campaign served as a 

permanent reminder of the extent of Jewish power and the role of the Jewish syndicat 

who along with the Masons, the Assumptionists and others contended, were destroying 

 

118 “La Loi D’Abonnement: l’échéance de mars et les Congrégations religieuses,” La Croix Supplément, 

March 12, 1896 [Mais ces hommes sont francs-maçons; ils sont à la merci des Loges…La Franc-

Maçonnerie n’est plus une Société secrète; surtout depuis quelques mois, elle s’affiche parmi nous avec un 

cynisme éhonté], https://gallica.bnf.fr/ark:/12148/bpt6k216639k.r=Franc-Maconnerie%20Franc-
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the French nation.119 What is more, the Dreyfus Affair helped provided a foundation for 

these views as well as a rallying point for Assumptionist anti-Masonic and anti-Jewish 

rhetoric, which would come to define their broader worldview and their political stance 

during the highpoint of the Affair. 
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Chapter III- Politics and Foreign Policy 

The Dreyfus Affair represented a watershed moment in the history of modern 

France. It quite literally divided the nation in two; one side looked towards the future and 

was secular in its beliefs, while the other was religious, anti-Semitic and longed for the 

return of the Ancien Régime. The Dreyfus Affair not only shook France but also Europe 

and in doing so deeply affected French politics and those who felt the need to express an 

opinion on the direction political life was taking. For the Assumptionists the Affair was 

the driving force behind their political ideologies and perspectives on France’s domestic 

politics and foreign policies. Their anti-Republicanism stemmed from their belief that 

France’s parliamentary system has been corrupted by a Judo-Masonic conspiracy. 

Further, they deeply feared the power of Protestant nations, which resulted in their 

support of protectionist policies and the Franco-Russian alliance to ensure that the 

anticlerical wave that was sweeping through France did not continue. Above all they 

supported politics and policies they felt would protect Catholicism and France’s place as 

a European super-power, as they felt it was being threatened by both internal and external 

enemies. Indeed, commentary in La Croix often drew links between foreign and domestic 

issues. 

As previously discussed in the introduction of this thesis, the Affair was a catalyst 

for the re-emergence of several dormant movements, such as anti-Semitism and political 

Catholicism. That being said it can be argued, with the benefit of hindsight, that the 

Dreyfus Affair was not the beginning of a fairly routine political battle as so many 

contemporaries initially believed, but rather it was the catalyst that would decide the 

political fate of the Third Republic. The politicization of the Assumptionists illustrates 
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the depth to which they believed it was necessary in order to see a return to the Ancien 

Régime and protect the morality of France’s Catholic citizens from the secular tendencies 

of the Third Republic and its supporters such as the Jews and Freemasons. The Affair 

succeeded in revolutionizing French politics through the rekindling of a latent and 

widespread anti-Semitism the likes of which had never before been seen in France. While 

anti-Semitism had been on the rise prior to the Affair, it fully burst with the start of it. 

This burst of anti-Semitism not only informed how the Assumptionists viewed and wrote 

about Jews and Freemasons, it also informed the tone of their broader political views 

with regards to the Third Republic and France as a whole. Arguably the Dreyfus Affair 

marked the height of Assumptionist power and widespread notoriety. By this time the 

Assumptionist order had grown from a small group of militant priests under the Second 

Empire to a broad organization with over four hundred members by the end of the 18th 

century. They were politically similar to the monarchists, Bonapartists and a new breed 

of nationalists in their fear of class conflict, and disgust with Republicanism and the 

Third Republic as a regime distorted by Jewish influence and more generally the “trio of 

hate.” 

The outburst of anti-Semitism and anti-Republicanism on the part of the 

Assumptionists at the close of the 19th century was catalyzed by the growing discontent 

amongst the French population as a result of various economic and social changes 

promoted by the governments of the Third Republic in the years leading up to the 

Dreyfus Affair. Many of the changes were efforts at secularization and limiting the power 
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of the Catholic Church.120 As a result of the division of France both sides turned to the 

media in an effort to sway public opinion in their favour. The Assumptionists used La 

Croix as a tool to spread their political beliefs and their discontent with the political 

climate and direction of France during the years of the Affair. The emergence of a 

political voice on the part of the Assumptionists is significant as it is the first time that 

they stepped away from the claim of being apolitical and at the same time broadened 

their readership.  

 In order to fully understand the policies and politics of the Third Republic as well 

as the deep divisions within the nation, it is crucial to understand the Republic’s origins 

with the defeat of France during the Franco-Prussian War. The basis for the Franco-

Prussian War arose in 1870 when France reasserted its claim of the Rhine River as its 

border with Germany. Both nations wanted the rich and fertile territory of the Rhineland 

and as such the river not only became symbolic of each country’s national identity, it also 

came to represent the nationalistic belief that national groups deserved to create their own 

states and therefore their own borders. The French Second Empire under Napoleon III 

started the Franco-Prussian War. For France, the Franco-Prussian War offered an 

opportunity to secure its place as a major European power and address the perceived 

threat to its cultural and political dominance in Europe.  

 The perceived threat came from growing Prussian power and the specter of a 

powerful, united Germany. Prussian leadership of the German States had been confirmed 
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by Austria’s defeat by Prussia in the Seven Weeks’ War in 1866 and the creation of the 

North German Confederation, which threatened France’s position as the dominant power 

in Europe and was the cause of great concern on the part of the country’s political elite.121 

Another contributing factor to France’s perceived fear of loss of power was the 

Hohenzollern candidacy for the Spanish throne. Prince Leopold of Hohenzollern-

Sigmaringen, who was related to the Prussian royal house, was persuaded to accept the 

Spanish throne by Otto von Bismarck and Spain’s de facto leader Juan Prim in 1870. The 

Hohenzollern candidacy for the Spanish throne concerned France, who deeply feared 

being surrounded by a potential Prussian-Spanish alliance. Ultimately Hohenzollern’s 

candidacy was withdrawn under immense pressure from France. However, Wilhelm II of 

Germany refused to concede that a Hohenzollern would never claim the Spanish throne 

and thus the perceived threat to France’s political dominance in Europe remained at the 

forefront of its dealings with Prussia, leading into the Franco-Prussian war.122 This 

diplomatic crisis was further intensified by what is known as the Ems Telegram. This was 

a dispatch recounting a conversation between Wilhelm II and the French Ambassador 

concerning the Hohenzollern candidacy.  Otto Von Bismarck, who was chancellor of 

Prussia at the time, altered the telegram so that when it was published it appeared as 

though German national pride had been insulted by the French.123 The Ems Telegram, its 
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manipulation, and how it was publicly perceived by Germans provided the ideal pretext 

for war which Bismarck capitalized on, drawing France into a military engagement which 

resulted in the Franco-Prussian War. Alfred Ernest Vizetelly was a British war 

correspondent during the Franco-Prussian War and in his autobiography wrote that: 

[T]he [French] Emperor [Napoleon III] was influenced both by national and by 
dynastic considerations. The rise of Prussia –which had become head of the North 
German Confederation –was without a doubt a menace not only to the French 
ascendancy on the Continent, but also to France’s general interests. On the other 
hand, the prestige of the Empire having been seriously impaired, in France itself, 
by the diplomatic defeats which Bismarck had inflicted on Napoleon, it seemed 
that only a successful war, waged on the Power from which France had received 
these successive rebuffs, could restore the aforesaid prestige and ensure the 
duration of the Bonaparte dynasty.124 
 

Napoleon III’s France declared war not only to protect the Bonaparte dynasty’s personal 

legacy and future but to protect the preeminent status France had sought to regain since 

the defeat of the first Bonapartist empire in 1815. 

During the early stages of the conflict the people of France suffered from a lack of 

understanding over how the war was truly progressing for France or what it would cost 

the nation and its people if they lost. When the realities of the prolonged conflict finally 

became apparent to the French people, the military had already begun to suffer disastrous 

defeats at the hands of the North German Confederation such as in the Battle of Wörth. 

Almost at the exact moment of the aforementioned battle the Germans succeeded in 

cornering the French at Sedan, in the Ardennes region of France, which would lead to the 

pivotal confrontation of the war and ultimately the defeat of the French military and 

 

124 Alfred Ernest Vizetelly, My Days of Adventure: The Fall of France (1870-71) (London: Chatto & 
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Napoleon III’s surrender and capture. With this debacle on the battlefield anger against 

the Empire mounted, Paris became fractured and the military was sent to disrupt those 

calling for revolution. Within a few days of France’s defeat, the once prestigious Second 

Empire had collapsed into a divided nation humiliated by an emerging German Empire. 

 As a result of its defeat in the Franco-Prussian War, France lost not only in terms 

of its international standing; it also faced an internal power struggle. The political 

desperation and social upheaval created by the war lead to the collapse of the Bonaparte 

dynasty and the proclamation of the Third Republic. This change of politics resulted in a 

paradigm shift and the formation of a new collective in the form of “an imperfect nation- 

state.”125 Consolidating the Third Republic proved to be an immense challenge. While the 

new regime upheld the values of 1789, its leaders understood that monarchist and even 

Bonapartist alternatives remained attractive, so they proceeded with relative caution 

compared to their republican predecessors. This cautiousness can be seen in the 

Republic’s attempts to foster a new national identity based on the creation and 

development of a universal citizen and new type of government forged on the basis of 

popular sovereignty rather than imperialistic rule; it was widely believed that this new 

approach would save France from repeating past mistakes.126 This new form of French 

nationalism was closely tied to the outcome of the war and would come to be fully 
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defined at the end of the Franco-Prussian War by France’s defeat and humiliation at the 

loss of Alsace and Lorraine and its people who lived there. The defeat of the French 

military left the Third Republic with the issue of how to address France’s national 

failures while moving past them. A new republican political class devoted themselves to 

the task of avoiding a similar national humiliation in the future. This desire would 

become the driving force behind French domestic and foreign policy well into the 20th 

century. Domestically it involved the formation and consolidation of Republican 

institutions; in terms of foreign policy it involved the restoration of France’s international 

standing, in part through seeking new allies, and eventually also through renewed 

colonial expansion. Through La Croix the Assumptionists provided commentary on both 

France’s internal politics and international status, its foes and potential allies; its analyses 

of international developments often tied in with and reinforced its hostility to the “trio of 

hate” of Jews, Freemasons, and Protestants. 

It is important to note that the Assumptionists feared class conflict, were entirely 

disillusioned with the parliamentarianism of Republicanism, and often they found 

themselves supporting protectionist policies, notably tighter borders and budgets.  There 

was an overt distrust of Germany as well as a belief that French power was declining as a 

result of foreigners, predominantly defined as Jews and Freemasons. The Assumptionists 

successfully fused religion with politics, so much so that their particular brand of anti-

Republic nationalism was defined in terms of their religious “enemies.”127  
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 Various articles published in La Croix during the era of the Dreyfus Affair show 

how the Assumptionists succeeded in articulating an integrated ideology that managed to 

link internal struggles to the deterioration of France’s broader European and international 

status. In December 1897, for instance, the paper reported that strikes in Paris were being 

funded by English Protestant money that was being channeled through the Rothschilds.128 

Here, then, internal national unity was being fractured due to the machinations of Jewish 

finance and a historic enemy. Furthermore, they believed that Jews were responsible for 

the disunity in France, which in turn was the reason the French had lost the Franco-

Prussian war. Indeed, an 1898 article contended that Jews were fostering German 

espionage and even went so far as to suggest that Dreyfus’s brother Mathieu Dreyfus had 

a rain barrel that was in a prime location to blow up a nearby French border fortress in 

Alsace.129 

La Croix also blended anti-Semitism with its xenophobia and anti-Protestant 

sentiments in its commentary on foreign affairs during the Fashoda Crisis of 1898. This 

confrontation, which coincided with the height of the Dreyfus Affair, was the result of 

Franco-British imperial competition for dominance in the Upper Nile; it culminated in a 

standoff in which the French were compelled to stand down, encouraging an outburst of 

intense nationalism and Anglophobia. The Assumptionists felt that their defeat by the 
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British would result in Protestant England profiting from France’s disunity.130 The 

intersection of the Assumptionists’ Anglophobia with anti-Semitism can be seen in a 

cartoon from the December 27th, 1898 edition of La Croix, which depicts a merchant or 

peddler, carrying the burden of France’s most recent political crisis.131 The peddler is 

seen balancing packages and papers referencing the Dreyfus Affair, ‘laicization’ and  

‘Fashoda’ as well as the ‘war against the church’; what is more he is also as quoted as 

saying that he “has not been idle in 1898, in fact I have made off with little trinkets.”132 

The use of the peddler is key in this cartoon as it serves to reinforce anti-Semitic 

stereotypes of the period. During this period the ‘peddler’ was a popular anti-Semitic 

stereotype of the vulgar Jewish immigrant peddler, who was associated with criminality 

and contagion.133 Within the French context this image acts a reminder of the reality of 

Jewish power and the role of the Jewish financiers, intellectuals, politicians and the 

influence of Jewish peddlers who were supposedly destroying France.134  
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Figure 2- 1898 Political Cartoon in La Croix 
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For the Assumptionists, being Catholic and French were synonymous and 

therefore opponents became both religious and political heretics in their minds. Politics 

and religion were so inextricably linked for the Assumptionists that they focused their 

nationalist hatred on their religious enemies. Like their anti-Semitism, their anti-

Protestantism was inherited from their founder Emmanuel d’Alzon and formed the basis 

for their hatred of England and Germany and their respective commercial and imperial 

might.136 The Assumptionists’ fear and hatred of primarily Protestant England and 

Germany was sectarian, but was further reinforced by the belief that in their respective 

ways these two countries were largely responsible for France’s political woes and relative 

international decline. Moreover, the 1898 victory of the United States in the Spanish-

American War fueled Assumptionist beliefs that Protestant powers were undermining 

Latin, Catholic states, and that it was only a matter of time before this trend would spread 

to France.137 They viewed the Spanish-American War as an attack on Catholicism, and 

stated that “it is a continued attack by Protestantism against the Catholic church.”138 

Commenting more generally on the conflict, the paper asserted that “all of the enemies of 

Catholicism, are openly against Spain: England, Prussia, and at home [France] 

Freemasons and socialists.”139 The Assumptionists were particularly concerned with the 
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growing power of England and Germany as Protestant nations, suggesting that they may 

try to further corrupt the Republic and undermine Catholicism in concert with Jews and 

Freemasons. 

 The Dreyfus Affair succeeded in complicating links between the Republic, the 

Assumptionists and their interpretation of Franco-German relations. The Affair itself was 

rooted in espionage, a product of the chronic distrust between Germany and France since 

the latter’s defeat in the Franco-Prussian War. France’s wounds were slow to heal and as 

such governed much of its dealings with Germany throughout the Affair. Intense distrust 

between the two nations lingered, creating a fear of spies and general paranoia that 

continued to intensify into the 20th century. For the German population this animosity 

was “founded on centuries of French interference and aggression,” while for the majority 

of the France’s citizens hostility was “re-founded upon a great humiliation imposed upon 

France and forty succeeding years of humiliation.”140  However for the Assumptionists 

this distrust and animosity was not only politically based but also religiously motivated. 

For them their defeat and humiliation at the hands of Germany was a reminder not only 

of Protestant hostility, but in fact of Jewish and Masonic power; La Croix contended that 

“hook-nosed” German Jews, along with Freemasons were responsible for corrupting 

German politics and politicians just as they corrupted France’s.141 This idea of Jews and 

Freemasons controlling the German Empire stems from the Assumptionists’ belief in the 
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Judo-Masonic conspiracies mentioned in the previous chapters and the firmly held idea 

that they were at the center of corrupt politics and that their main aim was to take over 

European politics. 

 Intensifying political conflict during the Dreyfus Affair reminded the 

Assumptionists, as well as the majority of the French population, of the loss of Alsace 

and Lorraine during the Franco-Prussian War. For the Assumptionists in particular it 

fueled their awareness and fear of still being governed by a Judeo-Masonic run German 

Empire. Dreyfus’s family had benefited from a clause within the Treaty of Frankfurt142 

and moved to Paris after the war. Not dissimilar to Dreyfus, many of the prominent 

political players of the time, including some Assumptionists, had been born in Alsace-

Lorraine or were descendants of people from the region. These ties to the region helped 

maintain the presence of the Alsace-Lorraine question throughout the Affair. 

Other primary themes addressed in La Croix of this period which are related to 

the loss of the Franco-Prussian War, included drumming up support for both nationalist 

sentiments and the military, with these efforts seeing a significant increase as the Dreyfus 

Affair intensified. Emulating the anti-Semitic nationalist paper La Libre Parole; La Croix 

began to be increasingly concerned with the upper ranks of the military. This concern 

came to a head in the months of fallout after the conviction of Alfred Dreyfus. La Croix, 

as well as other anti-Semitic newspapers, now feared that Jews and other “foreigners” 

were dominating the military, particularly the higher ranks. The paper sought to 
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romanticize military service and often printed fictional accounts of men who made the 

sacrifice to fight for France. For a paper that was supposedly developed with the primary 

intention of maintaining the Catholic faith within France, the relations of France with its 

European neighbours played a surprisingly prominent role in its coverage. During this 

period La Croix also carried a regular column entitled “Guerre et Marin,” which 

portrayed the Protestant empire of Britain as a main antagonist to France and the paper 

itself at this time.143 Like Britain, Italy was also attacked partly for religious motivations; 

while most Italians were Roman Catholics, the Italian government had usurped the Papal 

Lands during the period of unification, an unforgivable act in the eyes of La Croix.144 

That being said, no bordering nation received as much negative attention as Germany did. 

During the period of the Dreyfus Affair La Croix stressed Germany as a potential 

threat, one which benefited from the activities of malcontents within France itself. In 

1897, for instance, the paper discussed German advances with regards to developing 

lighter and significantly more mobile artillery, and smokeless gunpower, all of which 

were more advanced than French artillery and gunpowder of the time. La Croix wrote 

that these German military advancements were “the condemnation of parliamentarianism 
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as the practice of a chamber indebted to radicalism and international socialism.”145 Such 

left-wing ideologies corroded military modernization and thus military power. The paper 

also believed that as long as there continued to be German allies in French assemblies, 

France would be unable to respond to German aggression.146  In a similar vein, several 

months later La Croix reprinted an article from Le Gaulois (a conservative newspaper), 

which criticized the questions asked by the German Kaiser Wilhelm II of the French 

ambassador over dinner in Berlin.147 The questions included those about the French army 

and its weaponry; in asking these questions Le Gaulois suggests that Wilhelm II had 

insulted the French ambassador and mocked France’s military. This episode further 

inflamed tensions between France and Germany centered around Germany’s supposed 

aggression towards France.  

In the wake of the Franco-Prussian War, as we have seen, France experienced 

deep political divisions. While Republicans sought to consolidate a new regime, anti-

Republicans of various stripes were intensely active. While the various factions of the 

anti-Republican movement did not always have the same set of ideologies, they were all 

greatly embittered by their country’s defeat by the Prussians. In order to remedy this 
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bitterness, they desired nothing more than to replace the hated Third Republic with a 

more authoritarian regime; for some this involved a monarchical restoration, while others 

were less specific about their goals, but clear about their hostility to republican 

institutions. The Dreyfus Affair is significant in this sense, as it became an opportunity 

for the Assumptionists and their anti-Republican allies to capitalize on the widespread 

political unrest and overthrow the Republic. La Croix played a prominent role in the 

press campaign that supported these goals, with the paper proceeding to take aim at “not 

only the Jews, but the Ministry of War and above it, the government.”148 As the Affair 

carried on in the press, there came a time where it became less about Dreyfus’ guilt or 

innocence but rather solely a political battle. Dreyfus himself came to matter very little to 

the Assumptionists, rather they invested great significance in the Affair because they felt 

that its outcome was representative of the fate of the Republic, which they so wished to 

see destroyed. If Dreyfus was acquitted it would solidify the pro-republican movement, 

and if he was convicted the anti-Dreyfusard and anti-Semitic movement would have been 

a justification for La Croix’s virulent attacks and campaign against the republican regime 

and its political and international failures. While these political views were publicly 

expressed throughout the pages of La Croix, the private journals and memoirs of 

prominent Assumptionists shed even more light on their nature of their political stance. In 

particular Père Adéodat’s memoir from 1898-1900 tries to rationalize the political 

philosophy of the Assumptionists during the Affair. For Adéodat the politics of the Third 
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Republic represented an insurmountable division; “Catholic and French is all one” and 

therefore all opponents both political and religious are heretics.149 This is a powerful 

word choice, as it identifies the Assumptionist’s opponents as being renounced by God 

and therefore dangerous. 

The majority of the Third Republic’s early reforms were aimed at erasing the old 

political order, as Bonapartists and known monarchists were ungraciously removed from 

both the administrative and judicial arms of the state.150 That being said it was the 

relationship of the Republic to religion, particularly Catholicism, which saw the most 

change during this period. The Assumptionists staunchly believed that the connection 

between religion and politics was so strong that it explained why the nationalists focused 

their hatred on their religious enemies and the Assumptionists focused their hatred on the 

Third Republic, its policies, and its leaders. Throughout the period prior to the Dreyfus 

Affair anti-Semitism was simply one element as opposed to the defining element of the 

Assumptionists’ outlook. The political tensions caused by the Dreyfus Affair, as well as 

the financial scandals prior to the Affair such as the Panama Canal Scandal solidified the 

links, in the eyes of the Assumptionists and other like-minded groups, between political 

corruption, financial scandal, anti-Semitism, and France’s international decline.  

 However, most of the Assumptionists’ concern continued to be directed at those 

they deemed to be internal enemies of France. The order was not only concerned with the 
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conspiracy between finance and the state, they were also increasingly focused upon the 

perceived union between Jews and Socialists. The Assumptionists believed that together 

the Jews and the Socialists were slowly taking over the Republic with the plan of making 

the Jews “all powerful.”151 They also believed that Socialists were responsible for 

promoting a unique brand of internationalism with the goal of furthering Germany’s 

interests and power, which threatened France.152 In order to combat this perceived 

danger, they published a series of lists of known Jewish army officers, and condemned 

the role of Jewish teachers and politicians within the Republic. Further they placed 

France’s new alliance with Russia on a pedestal, as Russia kept Jews under near constant 

surveillance and were strong proponents of the idea that the new Republic should adopt 

the same approach.153 

 A variety of articles in La Croix during the period from 1897-98 illustrate how the 

Assumptionists were linking anti-Semitism with broader political concerns. They linked 

the internal decadence of the Republic with France’s external weakness and the country’s 

supposedly deteriorating status as a leading power within Europe. The Assumptionists 

continually droned on about the ever-growing presence of German espionage, which La 

Croix contended was being fostered by the Jewish population.154 This link can be seen in 
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an article from 8 December  1897, wherein La Croix is discussing the Dreyfus Affair and 

how Commander Havary, who was studying the Affair, believed that “the Dreyfus Affair 

and the treason of Captain Guillot were connected.”155 Captain Guillot was an ex-captain 

convicted of espionage and treason like Dreyfus, though Guillot was not Jewish.156 The 

Assumptionists believed that this connection of espionage proved that Dreyfus and the 

Jewish population more generally were fostering espionage within the French army on 

behalf of Germany. 

The Assumptionists’ intense hostility to the Republic had important implications 

for its views on developments beyond French borders – including relations with the 

Vatican. As discussed earlier in this thesis, by the 1890s Pope Leo XIII and the Vatican 

advocated for a policy of ralliement with the Third Republic while championing a policy 

of moderation with regard to Catholic, more specifically Assumptionist, opposition to the 

Republic. The Vatican was convinced that the Republic would survive following the 

failed Boulanger movement from the previous decade and thus the Assumptionists and 

French Catholics more generally were strongly encouraged to accept the Republican 

system while trying to influence its evolution by joining political alliances that were 

conservative or moderate. However, the Assumptionists feared that this tactic of 

coexistence between the Church and the Republic would leave French Catholics in a 
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weakened position and that the ralliement would ultimately provide the government with 

all the advantages.157  

 However, while much of the historical evidence would suggest that the 

Assumptionists were reluctant ralliés, they themselves would have disputed any 

suggestion that they disregarded the principal of papal authority; however, they did 

contest what they saw as the nefarious influence of liberal Catholicism. Upon self-

reflection the Assumptionists viewed themselves as the voice and the foot soldiers of the 

pope within France. Emmanuel Bailly, who was the Assumptionist representative in 

Rome starting in 1892, was the main voice who spoke out against what he deemed to be 

the devious tactics of Catholic liberals. One such Catholic liberal was Cardinal Rampolla, 

who was appointed as Papal Secretary of State by Pope Leo XIII in 1887. Rampolla was 

an Italian Cardinal who played a critical role in helping Pope Leo XIII liberalize the 

Vatican. The Cardinal was very much aware of the political and social realities of the 

time, especially with regard to the influence of republicanism and socialism. Given this 

awareness, Rampolla, in his official role as Papal Secretary of State, attempted to bolster 

relations between governments, and religious organizations and employers. In the French 

context this meant supporting the ralliement, bringing French Catholics such as the 

Assumptionists on board with the movement, and attempting to tame the anti-Republican 
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political writings of La Croix.158 However, Bailly believed that Rampolla was dedicated 

to dismantling the Assumptionists in France as the force of French Catholicism. 

Furthermore, he believed that Rampolla was staunchly against the political writings of La 

Croix.159 Instead of taking Rampolla’s disapproval as an accurate representation of papal 

concern and disapproval, the Assumptionists chose to distinguish between the Pope and 

what they saw as his corrupt liberal advisors. Furthermore, Bailly failed to advise Picard, 

an Assumptionist and one of the principle editors of La Croix, to tone down the paper’s 

political campaign against the Republic which the Vatican viewed as “an unpleasant 

aggression for the Ministry.”160 The ‘Ministry’ in this quotation is referring to the 

Catholic ‘Ministry’ which viewed the Assumptionists’ political writings as a source of 

irritation for the Pope who was trying to promote an improvement of relations with 

France with the goal of improving the lives of French Catholics. This quote, while not 

specifically political, indicates that the Assumptionists’ views on key political issues 

were in fact distinctly contrary to the broader policies of the Vatican. Arguably, this 

uniqueness stems from their intertwining of politics and religion, which was further 

intensified by the Dreyfus Affair. Ultimately the Assumptionists denounced the 

ralliement as they felt it was bringing the state and its politics and foreign policy further 

under the influence of the “trio of hate” of Judaism, Freemasonry and Protestantism. La 
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Croix even went so far as to write that “[t]he state is Godless, i.e. Satanic,”161 to highlight 

its displeasure at the direction politics and foreign policy in France were going as a result 

of the ralliement. 

 The dynamics of French politics in the early stages of the Dreyfus Affair also 

revealed the tensions between the civilizing mission of the Third Republic and the 

evangelizing mission of the many French Catholic orders. More specifically, while 

policies within France’s borders may have been anticlerical with heavy monitoring of 

Catholic activities, when it came to the colonies these policies were not for export; quite 

to the contrary France’s external religious policies encouraged missionary activity abroad 

in order to spread French civilization.162 Although the Dreyfus Affair is not specifically 

mentioned in the discussion of the Assumptionists’ overseas missions it surely cast a 

shadow over the relations between French officials and Catholic clergy with regard to the 

brand of ‘Frenchness’ being exported by Assumptionists and other Catholic 

missionaries.163 While Republicans viewed missionaries as a means to spread French 

civilization and colonial expansion, the missionaries viewed themselves as “colonizers of 

souls,” concerned with converting people to Catholicism.164 These tensions came to a 

head with the continued increase in anticlerical legislation and the outbreak of the 
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Dreyfus Affair, as anticlerical republicans began to view Catholic missionaries as a threat 

to their own colonial authority.165 In response, the Assumptionists believed that the 

Republic, under the influence of the Judo-Masonic conspiracy, was attempting to limit 

religious missionary works, because its officials felt they were a threat to the Republic’s 

colonial ambitions.  In an article from 1900 near the end of the Affair, La Croix wrote 

that “at the suggestions of the Freemasons and the Jews, the [Republican] delegates, go 

on against clericalism, against missionaries and try to reclaim secularism.”166 Ultimately 

these tensions forced many French orders, including the Assumptionists, to shift the goal 

of their evangelical missions and reduce the overtly religious elements of them, in order 

to survive, which further fueled their hatred of the Republic and its anticlerical policies. 

The Assumptionists were not only involved in evangelical missions in the French 

colonial context. Their missionary activity actually began in the 1860s when Pope Pius 

IX encouraged them to start religious missions to Eastern Europe rather than French 

colonies, in an effort to heal the break with Orthodox Christians and Catholics. The 

Church hoped that these evangelical missions would result in a conversion movement 
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with Orthodox Russia.167 However, as Vatican and Assumptionist support for the Franco-

Russian alliance grew after 1890, these missions became a point of contention for the 

Republic and the Vatican, as they believed that they had the potential to jeopardize the 

new emerging alliance. 

As previously mentioned, the Assumptionists and La Croix fully supported a 

stronger relationship between France and the Russian Empire as a way of protecting 

France against British and German power, especially given that they were still unsure of 

the ramifications of German Realpolitik.168 Realpolitik refers to foreign policies that 

focus on achieving particular objectives rather than broader ideals. Within the context of 

foreign relations and diplomacy it is often associated with the unyielding pursuit of 

nationalism.169 The Assumptionists and the French were concerned for what this type of 

political approach could mean in terms of potential German aggression towards France. 

 The Franco-Russian alliance emerged out of shared interests and a belief in 

mutual benefit, although the motives of the two countries were quite different. France 

was almost exclusively motivated by fear of Germany and the need for a strong military 

counterweight. Russia on the other hand was financially motivated, more specifically 

seeking an investment that would finance its industrial ambitions and development. The 

preliminary agreement of 1891 stated that France and Russia would consult in cases of 
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aggression against either nation and provide military support; this agreement was 

reinforced by a 1892 military convention.170 The final alliance was formalized through an 

exchange of letters from 1893-1894 in order to protect the need for secrecy.171 Despite 

this new alliance, there had historically been long standing animosity between Roman 

Catholics and the Russian Orthodox Church, which was intensified by Russian repression 

in Catholic Poland. While this animosity was not eradicated with the emergence of the 

new alliance, it certainly helped to ease tensions. Soon after the Franco-Russian alliance 

began to take shape, La Croix began to publish articles that encouraged its readers to 

overlook this previous pattern of animosity. Ironically, this support for the alliance 

expressed by La Croix ran contrary to the paper’s general anti-Republican political 

beliefs, as the alliance was the work of the Republican regime. However, the 

Assumptionists hoped to prevent the weakening of traditional Catholic influence in 

France’s government and education system by supporting a Russian ally for whom 

religion strongly reinforced the state, as the paper wished to see in France.172 In their 

effort to support the Franco-Russian alliance La Croix also produced an illustrated 
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supplement called Le Pèlerin which was translated for the 1893 visit of Russian sailors to 

the French naval base at Toulon.173  

In addition to the above initiatives, La Croix along with other prominent 

newspapers reported on the official Russian visits to France in 1893, 1896 and 1901. 

Newspapers were warned against provocative anti-German commentary during these 

visits, and La Croix obliged this request while further demonstrating its support for the 

alliance.174 While the paper remained implacably opposed to the Republic, it supported 

the alliance to demonstrate two key things; that the state and religion should remain 

intertwined as they had traditionally been, and that the alliance with Russia would protect 

France from the growing power of England and Germany. One quote from La Croix 

claimed that “[w]e will draw from our alliance with Russia the force to defend our 

secular rights... now threatened...by England.”175 The paper also combined this fear of 

threats from England with a more generalized fear of Protestantism. An excellent 

example of this can be seen in an earlier article of 10 July 1896 concerning Protestants in 

Madagascar, which digressed into a critique of French Protestants, suggesting that they 

“have become the dangerous instruments of English and German interest in our 
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country.”176 Here the paper was linking domestic and foreign enemies with a common 

religious theme. La Croix used its commentary on international developments to 

capitalize on the national security anxieties of its readers, which it had been cultivating 

since the outbreak of the Dreyfus Affair.  

The Dreyfus Affair and the virulent anti-Semitism it sparked deeply shaped the 

Assumptionists’ political ideologies as La Croix commented on French domestic politics 

and foreign relations. The paper’s contributors feared class conflict, were disgusted with 

Republican parliamentarianism which they believed had been corrupted by a Judo-

Masonic conspiracy and feared the power of Protestant nations such as England and 

Germany. They were narrow-minded nationalists who endorsed protectionist policies and 

supported the Franco-Russian alliance to ensure that religion and government remained 

intertwined in France and that the country’s place as a European power remained secure 

from aggression by Protestant nations such as England and Germany. 
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Conclusion 

On 3 June 1899 the Supreme Court of Appeal of France annulled the guilty 

verdict of Dreyfus’s 1894 court martial and ordered a new trial to take place. Dreyfus was 

released from Devil’s Island after more than four years and returned to a different France. 

This new France was torn between the Dreyfusards and anti-Dreyfusards, Republicans 

and anti-Republicans, and was deeply engrossed in political and ideological battles. 

Unlike the court martial, the new trial was public and was covered intensively by the 

press. Ultimately, after twenty-five public sessions during August of 1899, in September 

of that year the Court found Dreyfus “guilty with extenuating circumstances.” The news 

shattered the Dreyfusards and emboldened the anti-Dreyfusards, who viewed the second 

conviction as justice served. As a result of this conviction Zola published an article 

entitled “le cinquième acte” in L’Aurore which articulated his fear that the new trial was 

merely the fourth act and that France was poised to undergo new sorrows and suffering in 

what would be the fifth act.177  

However, France was not prepared for a fifth act and its political elites were too 

afraid of more turmoil. As a result of this fear President Loubet issued a pardon for 

Dreyfus on 19 September 1899. The end of the Affair was marked by the 1900 Paris 

Universal Exhibition as an intended moment of national unity. Despite the pardon, 

Dreyfus remained embroiled in a battle to reverse the decision of the second trial. In July 

1906 after the election of a new government in March of that year, which was made up of 

 

177 Whyte, The Dreyfus Affair, 282. 
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several Dreyfusards, the Supreme Court of Appeal reached another ruling over Dreyfus; 

it annulled the decision of the second trial and pronounced his innocence. Almost twelve 

years after his arrest Dreyfus was awarded the Légion d’honneur and reintegrated into the 

French army.178 The following year Dreyfus retired from the army but re-enlisted when 

the First World War broke out in 1914; he died in 1935 at the age of seventy-five.  

For the Assumptionists the end of the Affair, and the ascension of the 1898 

government under Premier Waldeck-Rousseau, marked a substantial victory for 

anticlericalism and Republicans and brought an end to the Assumptionists’ political and 

religious prominence. Over the next decade an increasing number of laws would be 

issued in order to solidify the separation of church and state, which resulted in the 

Assumptionist Order being disbanded. La Croix however continued to exist and does into 

the present day. While the paper had to tone down its political and anti-Semitic voice in 

order to survive during a time of increased scrutiny from the Republic, its anti-Semitic 

ideas and politics persisted in other venues and were more prominent during certain 

waves of politicization, particularly during the 1930s and 40s. Presently, La Croix 

operates as a daily French Roman Catholic newspaper, which focuses on Catholicism and 

 

178 “Legion of Honour, was created by Napoleon Bonaparte, then first consul, on May 19, 1802, as a 

general military and civil order of merit conferred without regard to birth or religion provided that anyone 

admitted swears to uphold liberty and equality.” https://www.britannica.com/topic/Legion-of-Honour 
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general interests more broadly and is neither left-wing or right-wing and instead adopts 

the position of the Church.179 

The Dreyfus Affair was a major political event which deeply shook French 

society and impacted French politics and discussions regarding the future of France. 

Ultimately the Affair was a catalyst which energized many political movements, the most 

prominent of these was anti-Semitism and Catholic politicization. For the 

Assumptionists, the Affair marked the height of their prominence in France and allowed 

them to preach their own particular brand of anti-Semitism which directly informed their 

political stance on a variety of issues. Through their newspaper La Croix, the 

Assumptionists argued that the Dreyfus Affair revealed a conspiracy to destroy the link 

between religion and the government within France. Further, they used the Affair to 

highlight their belief in a Judo-Masonic conspiracy that was corrupting the Republic and 

its politicians, thereby undermining France as a major power within Europe.  

The Assumptionists used their particular brand of anti-Semitism, which linked 

anti-Semitism, Freemasonry, and Protestantism, to tie together not only their opinions 

about Dreyfus’ guilt but also to support their fear that Freemasons dominated the 

Republic, and to highlight the international threat posed by Protestant countries such as 

England and Germany. During the political turbulence of these years the Assumptionists’ 

anti-Semitism also shifted; it was no longer merely an element of their broader world 

view but rather the defining element of it, La Croix was the tool by which the 

 

179 “About Us”, La Croix International, https://international.la-croix.com/la-croix-about-us. 
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Assumptionists disseminated their anti-Semitic, anti-Masonic, and anti-Republican 

beliefs and their opinions on politics and foreign policy. In analyzing the publications of 

La Croix during the Dreyfus Affair, the particular brand of anti-Semitism espoused by the 

Assumptionists and expressed in the pages of La Croix offered an all-encompassing 

explanation of France’s internal political weaknesses and plight as a European power. 

Through the pages of La Croix it is clear that the Dreyfus Affair pushed the 

Assumptionists away from religiously motivated Catholic anti-Judaism towards a version 

that increasingly resembled Spanish biological anti-Semitism from the 16th century. The 

Affair for them was an inherently religious struggle between social change that 

encouraged secularization on the one hand, and the preservation of the Catholic religion 

as a key pillar of French society. This is the first instance of how, for the Assumptionists, 

religion and politics were intertwined. This idea of a religious battle with anti-Semitism 

at its core also translated into how the Assumptionists viewed Freemasonry. Ultimately, 

the Assumptionist were proponents of a broader conspiracy theory that linked 

Freemasons with Jews, Protestants and socialists which transformed more traditional 

anti-Masonic conspiracies into a “international” conspiracy to corrupt France and the 

Third Republic.180 The Dreyfus Affair acted as a rallying point and the foundation for the 

anti-Masonic and anti-Jewish rhetoric of La Croix, which also strongly informed the 

paper’s political and foreign policy stance. Anti-Semitism as a result of the Affair caused 

 

180 “La Loi d’Abonnement: l’échéance de mars et les Congrégations religieuses,” La Croix Supplément, 

March 21, 1896, https://gallica.bnf.fr/ark:/12148/bpt6k2166530?rk=21459;2. 
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the Assumptionists to fear socialism, and the power of Protestant nations such as England 

and Germany, as well as despise the Third Republic. As a result of the Affair, the 

Assumptionists became increasingly politicized, narrow-minded nationalists who favored 

protectionist policies in order to preserve France’s power in Europe and to ensure the 

continued relationship between the state and Catholicism.  

 

 

 

 

 

 

 

  



 

 

 

97 

Bibliography 

Primary Sources: 
 
Bibilothèque nationale de France – Gallica (digital library); La Croix (Paris), 1880-1900; 

http://visualiseur.bnf.fr/ark:/12148/cb343631418/date  
 
Drumont, Édouard. La France juive: essai d'histoire contemporaine. Paris: C. Marpon 

& E. Flammarion, 1899. 
 
Hansen, Jules. L'Alliance franco-russe. Paris: Ernest Flammarion, 1897. 
 
Taxil, Léo. Miss Diana Vaughan: Mémoires d’une Ex-palladiste. Paris, 1895-1897. 

https://gallica.bnf.fr/ark:/12148/bpt6k74584m.texteImage. 
 
Vizetelly, Alfred Ernest. My Days of Adventure: The Fall of France (1870-71). London: 

Chatto & Windus, 1914. 
 
Newspapers: 
 
La Croix Internationale. “About Us”. https://international.la-croix.com/. 
 
Secondary Sources: 
 
Birnbaum, Pierre. L’Affaire Dreyfus: La République en Péril. Paris: Gallimard, 1994. 
 
Birnbaum, Pierre. The Anti-Semitic Moment: A Tour of France in 1898. Translated by 

Jane Marie Todd. New York: Hill and Wang, 2003. 
 
Bredin, Jean-Denis. L’Affaire. France: Julliard, 1983. 
 
Burns, Michael. Rural Society and French Politics: Boulangism and the Dreyfus Affair, 

1866-1900. NJ: Princeton University Press, 1984. 
 
Cahm, Eric. The Dreyfus Affair in French Society and Politics. London and New York: 

Longman, 1996. 
 
Caron, Vicki. “Catholics and the Rhetoric of Antisemitic Violence in Fin-de-Siècle 

France.” In Sites of European Antisemitism in the Age of Mass Politics, 1880-
1918, edited by Robert Nemes and Daniel Unowsky, 35-60. Waltham, MA: 
Brandeis University Press, 2014. 

 
Collins, D N. “The Franco-Russian Alliance and Russian Railways, 1891-1914.” The 

Historical Journal, 16, no. 4 (1973): 777-788, 
https://www.jstor.org/stable/2638282. 



 

 

 

98 

 
Cooper, Robert L D. The Red Triangle: A History of Anti-Masonry. Hersham, Surrey: 

Lewis Masonic, 2011. 
 
Daughton, J P. An Empire Divided: Religion, Republicanism, and the Making of French 

Colonialism, 1880–1914. Oxford: Oxford University Press, 2006. 
 
Delmaire, Danielle. Antisémitisme & catholiques dans le nord pendant l’affaire 

Dreyfus. Lille: Presses Universitaires de Lille, 1991. 
 
Estèbe, Jean. “Un théâtre politique renouvelé.” In La France de L’Affaire Dreyfus, edited 

by Pierre Birnbaum, 19-55. Paris: Éditions Gallimard, 1994. 
 
Ferguson, Niall. The War of the World: Twentieth-Century Conflict and the Descent of 

the West. NY: Penguin Books, 2006. 
 
Fife Jr., Robert Herndon. The German Empire Between Two Wars: A Study of the 

Political and Social Development of the Nation between 1871 and 1914. New 
York: The Macmillan Company, 1916.  

 
Friedman, Jerome. “Jewish Conversion, the Spanish Pure Blood Laws and Reformation: 

A Revisionists view of Racial and Religious Antisemitism.” The Sixteenth 
Century Journal 18, no.1 (1987): 3-30, http://www.jstor.com/stable/2540627. 

 
Ftich, Nancy. “Mass Culture, Mass Parliamentary Politics, and Modern Anti-Semitism, 

The Dreyfus Affair in Rural France.” The American Historical Review 97, no.1 
(1992): 55-95. http://www.jstor.org/stable/2164539. 

 
Harris, Ruth. Dreyfus: Politics, Emotion and the Scandal of the Century. NY: Henry 

Holt/Metropolitan Books, 2010. 
 
Harris, Ruth. "The Assumptionists and the Dreyfus Affair." Past & Present, no. 194 

(2007): 174-211, https://muse.jhu.edu/article/221157. 
 
Hobsbawm, Eric. The Age of Revolution, 1789-1848. New York: Vintage Books, 1996. 
 
Hsia, R Po-chia. The Myth of Ritual murder: Jews and Magic in Reformation Germany.
 New Haven, CT: Yale University Press, 1988. 
 
Hsia, R Po-chia. Trent 1745: Stories of a Ritual Murder Trial. New Haven CT: Yale 

University Press, 1996. 
 
Irvine, William D. The Boulanger Affair Reconsidered: Royalism, Boulangism, and the 

Origins of Radial Right in France. New York: Oxford University Press, 1989. 
 



 

 

 

99 

Larkin, Maurice. Religion, Politics, and Preferment in France since 1890: La Belle 
Epoque and its Legacy. Cambridge: Cambridge University Press, 1995. 

 
Larkin, Maurice. Church and State after the Dreyfus Affair: The Separation Issue in 

France. London, 1974.  
 
Lazare, Bernard. Une erreur judiciaire. L’Affaire Dreyfus. Paris: Éditions Allia, 1897. 

https://gallica.bnf.fr/ark:/12148/bpt6k113025t.image 
 
Malczovich de Ladislas. "A Sketch of the Earlier History of Masonry in Austria and 

Hungary." Ars Quatour Coronatorum 4 (1891), 182. 
 
Marcus, Jacob Rader and Mark Saperstein. The Jews in Christian Europe: A Source 

Book, 315-1791. Pittsburgh: Hebrew Union College Press, 2015. 
 
Mayeur, Jean-Marie and Madeline Rebérioux. The Third Republic from its Origins to the 

Great War, 1871-1914.Translanted by J R Foster. Cambridge: Maison des 
Sciences de l’Homme and Cambridge University Press, 1984. 

 
Mosse, George L. Toward the Final Solution: A History of European Racism. New York: 

H. Fertig, 1978. 
 
Rémond, René and Emile Poulat. Cent ans d'histoire de La Croix. Paris: Centurion, 1988. 
 
Scrivener, Michael. “The Pedlar”. In Jewish Representation in British Literature 1780- 

1840. New York: Palgrave Macmillan, 2011. 
 
Sedgwick, Alexander. The Ralliement in French Politics: 1890-1898. Cambridge: 

Harvard University Press, 1965. 
 
Sorlin, Pierre. “Croix” et les Juifs: (1880-1899): Contribution à l’histoire de 

l’antisémitisme contemporain. Paris: Bernard Grasset, 1967. 
 
Verdes-Leroux, Jeannine. Scandale financier et antisémitisme catholique: le krach de
 l’union générale. Paris: Éditions du Centurion, 1969. 
 
Weill, Georges. Histoire du catholicisme libéral en France, 1838-1908. Paris: Félix 

Alcan, 1909. 
 
Wetzel, David. A Duel of Giants: Bismarck, Napoleon III, and the Origins of the Franco- 

Prussian War. Madison: The University of Wisconsin Press, 2001. 
 
Whyte, G. The Dreyfus Affair: A Chronological History. NY: Palgrave Macmillan, 2005. 
 
 



 

 

 

100 

Wilson, Stephen. Ideology and Experience: Antisemitism in France at the Time of the 
Dreyfus Affair. London, Toronto: Associated University Presses, 1982.  

 
Zeldin, Theodore. France, 1848-1945: Politics & Anger. Oxford: Oxford 

University Press, 1979. 
 
Encyclopedias: 
 
Encyclopedia Britannica. "Wandering Jew." Last Modified July 20, 1998. 

https://www.britannica.com/topic/wandering-Jew. 
 
Encyclopedia Britannica. “Mariano Rampolla.” Last Modified December 12, 2019. 

https://www.britannica.com/biography/Mariano-Rampolla/. 
 
Encyclopedia Britannica. “Realpolitik.” Last Modified April 28, 2017. 

https://www.britannica.com/topic/realpolitik. 
 
Encyclopedia Britannica. “Dual Alliance.” Last Modified September 22, 2006. 

https://www.britannica.com/topic/Dual-Alliance. 
 
Encyclopedia Britannica. “Freemasonry.” Last Modified August 30, 2019. 

https://www.britannica.com/topic/order-of-Freemasons. 
 
Papal Encyclicals Online. “Eminenti Apostolatus Specula 1738.”. Last Modified 

February 20, 2017. https://www.papalencyclicals. 
 
“Providas Romanorum 1751”, last modified October 27, 2012, 

https://www.traditioninaction.org/religious/n105_Masonry03.htm. 
 
Graphs and Illustrations: 
 
“Simon of Trent blood libel,” illustration in Hartmann Schedel's Weltchronik, 1493, 

http://www.zionism-israel.com/dic/Simon_of_Trent_blood_libel.htm. 
 
Ponty, Janine. “La Presse Quotidienne et L’Affaire Dreyfus en 1898-1899. Essai de 

Typologie.” Revue d’Histoire Moderne et Contemporaine, 21: 2 (1974): 200.  



 

 

Curriculum Vitae 

Candidate’s full name: Cathleen Mary Trafton 

Universities attended: University of Western Ontario, Bachelor of Arts, 2012-2016 

Publications: None 

Conference Presentations: None 

 

 


